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Abstract: 
We are investigating how the globalization process affects the mix of cultures and how this 
mix influences the Western perception of the East. Is this perception changing?  
We will describe what globalization is, according to Ulrich Beck, Anthony Giddens and 
Arjun Appadurai and we will show how the dimensions of globalization affect everyday life. 
We will use these scholars in order to analyse how globalization affects culture as well as the 
Western perception of the East. We are going to explore this perception using Edward Said’s 
book “Orientalism”, a 19th century text of Hans Christian Andersen and the movie “Fitna” 
from 2008 by Geert Wilders. We conclude that globalization and the movement of people 
create either greater cross-cultural understanding or re-nationalization and fear of others.  
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1.0 Globalization in Space and Time 
1.1 Introduction 
Recently, the anti-Islamic movie “Fitna” was broadcasted on the Internet, creating anger and 
debate around the globe. One might argue that the reactions on this movie show some sort of 
division of the receivers or in the world of today: The ones who share the ideology behind it, 
that Islam and Western ideology cannot go hand in hand, and the ones who believe it is 
possible. What do you think? How do you feel about multi ethnicity and do you fear it will 
affect your Western values and way of living? Do you become anxious when meeting a 
Musilm in the metro? Or does it scare you when seeing a lonesome suitcase in the 
trainstation? 
 
With the increasing globalization process one might argue that we are moving towards a 
multicultural society with a greater cross-cultural understanding. People migrate and travel as 
never before, which result in a mix of the world’s population. Other cultures influence us and 
we thereby learn about each other. Therefore one could ask himself: Why this fear of 
terrorism and Islam in the Western world of todasy, as one sees in the movie “Fitna”?  
                                                  
Today, one could argue that we live in one “global culture”, which is made up by different 
national values and ideologies. Then one might ask: Why have we become culturally 
intermingled?  
Many scholars agree that the reason for this intermingling is the globalization process. This, 
of course, raises the question: What is globalization then?  
First, you probably think that the question is easy to answer. You have some kind of opinion 
on this concept because you hear about it everywhere: In the media, in schools, in the streets. 
“Globalization” could be called the buzzword of the 21st century.  
Then, one might realize that to define what globalization is takes time and patience: It is a 
complex phenomenon, affecting many of our everyday practices. Culturally, globalization can 
be said to cause interaction across borders. Are we then moving towards cultural similarity or 
does this globalization process provokes some kind of need in us to dig further into our roots 
as national states? However, some might claim that multiculturalism is unavoidable; no 
matter what we do we cannot escape the process of global interaction. This intermingling 
could be said to affect how we perceive other cultures.  
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These points makes two very interesting questions for research, namely how the Western 
population perceives others with different values than themselves, and if this globalization 
process actually has any effect on this perception.  
We hereby end up with the following research question: 
 
How is the Western perception of the East changing with the increasing globalization 
process? 
 
In order to discuss and answer our research question, we find it necessary to look into the 
following sub-questions: 
  
• What is globalization? 
• How does globalization affect everyday life in the West?  
• How does the West perceive the East? 
• How has this perception changed through time? 
• Does globalization affect the way we perceive others? 
 
We want to approach and define the concept globalization, using thoughts from these 
different scholars: Ulrich Beck, Anthony Giddens and Arjun Appadurai. To answer our main 
question, as well as our sub-questions, we will use their thoughts together with the ideas 
presented by Edward Said in his book “Orientalism”. This will be done in order to investigate 
if the Western perception of the East is changing. As examples on this possible change of 
perception, we will analyze “A Poet’s Bazaar” by Hans Christian Andersen from 1842 and 
parts from Geert Wilders’ short- film “Fitna” from 2008. 
1.2 Methodology 
When choosing the project “Globalization in Space and Time” we all had different views on 
and interests in the subject. The main job in our group was therefore to narrow the subject 
down to a direction we all were willing to and capable of investigating. 
We all started to look into the phenomenon and make drafts of how each of us could imagine 
the direction of the project and which scholars might be important. After discussing our drafts 
we agreed on taking a cultural direction and investigate how cultures were mixing with the 
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increasing globalization process and what the reactions might be. We saw this as an important 
direction, both because we are studying at an international programme where we all feel the 
mix of cultures, and at the same time we see parties like the Danish Folk-party gaining more 
power around Europe or in the Western world.  
When analysing this phenomenon, and how it affects our perception of other cultures, we 
found it important to find examples of what is actually going on in the world: Is there any 
substance in Edward Said’s idea about Orientalism? We therefore found it appropriate to 
cover the History and Culture dimension, as well as the Text and Sign dimension, since we 
wanted to analyse Orientalistic material. 
1.2.1 Scholars 
To get a proper understanding of what globalization is we mainly focused on the three big 
scholars on the subject; Ulrich Beck, Anthony Giddens and Arjun Appadurai. We realised 
that there is a complex link connecting modernity and globalization, within a historical 
period. Anthony Giddens, who has immensely contributed to the field of sociology, wrote an 
article titled “Consequence of modernity”. This article led to John Tomlinson argument that 
globalization is not only situated within the historical period of modernity, but is actually a 
consequence of modernity. He also saw a connection between modernity and cultural 
experience. 
Another fundamental contributor to the globalization debate is Ulrich Beck. In his book, 
“What is Globalization”, he distinguishes between globalization, globalism and globality. His 
introduction of globalism to the on going debate brought about the understanding that it is an 
ideology of neo-liberalism, and the resent result of this ideology is globalization. His 
contribution to this debate made him a force to reckon with by numerous scholars writing 
about globalization. 
Arjun Appadurai‘s analysis of culture affirms the relative autonomy and distinctive 
distribution of global culture and economy. When using his cultural perspective, it was the 
aim to understand the Western view of the Orient within the globalization process. In his 
description, he identifies the changes in the world as scapes, meaning flows. He speaks of 
ethnoscapes, technoscapes, financescapes, mediascapes and ideoscapes. As shown by 
Appadurai, these flows calls into question the idea of imagined worlds that are provided with 
different meanings as they exchange and are experienced by people and groups around the 
globe. We believe that this cultural aspect of globalization is very important, in order to give 
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an answer on the developing Western perception of the East. Therefore Appadurai was among 
others essential to use in finding the answer to our main question. 
Also, in reference to our main question, the complexity of globalization shows the objections 
mentioned in the hegemony of modernity - (globalization) as an analytic category. 
Here we did not focus on the broad sense of modernity and the globalization concept. We 
focused on the Western role in maintaining cultural dominance, on its universalizing 
tendencies, and on its discourse of the advancement of global capitalism. This analysis is 
explored with Edward Said’s ideas about Orientalism. 
When we decided to use Edward Said’s “Orientalism” to investigate the Western perception 
of the East, it was mainly because this thought was the first groundbreaking idea on the issue. 
Edward Said created a lot of discussion and debate with his controversial book in the late 
1970’ies and his book is still debated today. As one of his critics, Robert Irwin, writes in his 
book “For lust of knowing” from 2007 “the book [Orientalism] went on to become a cult 
classic and has been translated into thirty-five languages.” (Irwin, 2007, p.281) When using 
Robert Irwin as a reference here it shows the importance of Orientalism, since the book is still 
discussed 29 years after it was published. 
1.2.2 Examples of Orientalism 
When we chose to analyse examples from the 19th century and today, we did so in order to 
have a connection between the ideas from the mentioned scholars and the everyday Western 
perception of the world. We also wanted our project to show the importance of our subject 
and its connection to Western everyday life. Therefore, it was important to show an example 
of the Western perception of the Orient in the globalizing world. It was, however, also 
interesting to have an example from the 19th century, in order to see if the development of 
Orientalism had occurred as Said describes. We wanted to see whether globalization had 
affected the development between our 19th century-example and our example from today. 
We chose to use “A Poet’s Bazaar” by the famous Danish author Hans Christian Andersen as 
our example from the 19th century. The reason for choosing him was mainly because he was 
from the Western part of the world and because he actually went to countries where the 
population practised Islam. The book is a travelogue and is thereby excellent literature as an 
example for analysis when investigating how the Western population perceived the Orient 
back then. We have chosen the travelogue by Andersen over Adam Oehlenschlägers’ 
“Aladdin” and Jules Verne’s “Around the world in 80 days” since it portrays the Orient more 
precise than the other books. 
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“Around the world in 80 days” have many interesting episodes that show a British 
gentleman’s encounter with the East. However, since he is not travelling so much in the part 
of the Orient where people practice Islam, it was not relevant for our project. 
“Aladdin” does take place in a Muslim country, but since Oehlenschläger based it on “The 
book of One Thousand and One Nights”, it is more a Danish view on how the Orient is 
supposed to be. Aladdin and the other characters could as well have been living in Denmark. 
This is very interesting, but we found it even more interesting to take a closer look on a 
recollection of somebody who had actually travelled the Orient over a hundred years ago.  
 
We included Geert Wilders’ movie “Fitna” as an example of a perception of today because it 
is very up to date. It was released in April 2008 and is showing a Western perception of the 
East. We are of course aware of the fact the Wilders does not represent whole of the Western 
world. His contribution is reflecting his personal point of view, but is nevertheless a good 
example since it shows an extreme case of fear of the “Others”.  
1.3 Delimitations 
Various fields of academicians have vastly debated the concept of globalization in space and 
time, be it in the area of culture, economical, ecological, political and social changes. This 
project will be focusing on how globalization affects culture and if globalization influences 
the way cultures perceive each other. This means that we will have our focus on the cultural 
part of globalization. However, in order to get a deeper understanding of the phenomenon, 
one has to investigate the already mentioned parts of the concept, which is why we have 
chosen to include them in our project, despite our research question. We have also chosen to 
narrow down the affects of globalization to the Western world. 
 
Furthermore, we chose to focus on the Near East or the Middle East when investigating and 
answering our research question. The reason for doing so and thereby exclude other parts of 
the Orient was that Said saw the Middle East and Islam as the main Orient after the late 
1970’ies. To build on his idea and thereby see the development of Orientalism within the 
globalization process we chose to focus on the Western perception of Islam and the Arabs. 
To make it clear, we are using the terms Western and Occident as terms representing the 
Western world; meaning Europe and North America. In opposition we are using the terms 
East, Orient and “Others” as terms representing the world which is not Western. However, in 
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the chapters 3 and 4.2 the terms “Others”, East and Orient will mostly refer to the part of the 
Orient where Islam is practiced. 
1.4 Dimensions 
1.4.1 History & Culture 
When investigating how the Western world perceives the Orient with the increasing 
globalization process, we will cover the cultural perspective by studying globalization and 
Orientalism in a cultural context. 
We will touch the historical dimension by investigating the change of Orientalism through the 
time of the past three centuries. 
1.4.2 Text & Sign 
When applying the ideas about Orientalism and globalization upon a literary text from the 19th 
century and a short film from today, we analyse the examples and thereby cover the text & 
sign dimension as our second dimension. 
1.5 Connection to Semester Theme 
“Me enseñaste a ver la unidad y la diferencia de los hombres” 
(Pablo Neruda: Canto General). 
In the blue semester booklet from spring 2008 the description of the semester theme; “Time, 
Space and Identity”, is opened up with this quote from Pablo Neruda. The quote means “You 
have taught me to see the unity and the difference of the people” and this shows in many ways 
the connection between the semester theme and our project. Our project is working with the 
differences and similarities between people across both space and time. When we investigate 
how the Western world sees itself compared to the East it is the identity across space. When 
we investigate how the perception is changing with the increasing globalization process it is 
the identity through time. The question is whether or not the Western world’s inhabitants will 
see the unity, the differences or both between them and “the Others” with the increasing 
globalization process?  
1.6 Design 
We will start by giving an account on what globalization is by various scholars. Then we will 
reflect on how it affects people and everyday life. Next we will investigate the Western 
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perception of the East using Orientalism. We will follow this account with a discussion of the 
possible changes globalization creates in Orientalism. Then we will analyse “A Poet’s 
Bazaar” (1841) by Hans Christian Andersen and the movie “Fitna” (2008) by Geert Wilders. 
We will end up with a comparison between the two examples and by that end up with a 
conclusion. We recommend the enthusiastic reader to read this project cover to cover, we 
have, however, included small sum-ups of each chapter. 
In our appendix we have added a diagram of consumption, a script of Geert Wilders’ movie 
“Fitna” and a copy of page 218-253 of Hans Christian Andersen’s travelogue “A Poet’s 
Bazaar”. 
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2.0 Understanding Globalization 
In our main question we ask how the Western perception of the East has changed with the 
increasing globalization –or which direction the world will go. When investigating this 
problem we need to have an understanding of globalization and the possible benefits and 
consequences of the phenomenon. 
Globalization is a complex phenomenon that has become evident in our everyday life. Today 
one hears about it everywhere, for example in political speeches, business lunches and social 
gatherings.  
This leads us to one of our sub-questions; what globalization really is? 
We are going to investigate what globalization is according to mainly three different scholars: 
Anthony Giddens, Ulrich Beck and Arjun Appadurai. Each of these scholars has 
independently written substantial essays upon aspects of globalization. We use these scholars 
since their work and explanation of what globalization is has been widely accepted in the 
academic world. Therefore, their descriptions have been reused by many other scholars. 
In order to investigate globalization we need, however, to have some terms elaborated. These 
terms are relevant since they will be used throughout the project and since they are either a 
background or a part of the globalization phenomenon. 
2.1 Modernity, Modernization, Reflexive modernization, Westernization, 
Capitalism and Industrialization - A walk through the terms. 
In this chapter we are going to introduce the meaning of modernity and give an account of 
what modernization, reflexive modernization, Westernization, capitalism and industrialization 
are since those terms are indeed very much connected to globalization.  
In the book, “Modernity -critical concepts”, Waters states that the meaning of modernity 
indicates that something is up to date. It roughly means the same as “contemporary” and has 
the same root as the word “mode” (Waters, 1999, p xi). 
There are different views on when exactly the modern era started. Some analytics say, that it 
began in the 16th century, some say it started with the “industrial revolution” in the 18th -19th 
century. When talking about modernity, it is important to specify the historical period. Our 
project rather concentrates on the last two centuries, the period when modernization and 
globalization rapidly developed.  
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In the 19th century industrial modernity arose and was based on capitalism. “Capitalism is a 
special type of industrial production, distribution and exchange” which has many different 
characteristics, e.g.: “The purpose of production is to make profit” (Waters, 1999, p. xviii, 
xix). Industrialization means that the society is using “power and /or tools to multiply the 
effects of their efforts” (Waters, 1999, p. xiv). 
The term modernization refers to changes in the social life and structure, which are mainly 
caused by industrialization that can be seen as an engine behind modernization. 
“Modernization is a continuous process in which there are infinite gradations of modernity” 
(Waters, 1999, p. xix). This means that modernity always develops and that modernization is 
the process of that development. 
Critics say that modernization is a one directional social and economical development: The 
Western and capitalist patterns are above other possible models in the world so that the trends 
are in the Western and capitalist direction. When the trends follow the Western pattern it can 
be named Westernization. “Westernization is assimilation of Western culture; the social 
process of becoming familiar with, or converting to the customs and practices of Western 
civilization.”(Farlex, 2008, Webpage 1) For example: when Estonia got independent in the 
1991, they followed “the Western model”; huge changes happened in economical and 
political dimension, which also brought along social changes. (Paraphrased from Waters, 
1999)  
2.1.1 Reflexive modernization 
In order to understand the meaning of reflexive modernization, we will use social and cultural 
accounts by social thinkers like Ulrich Beck and Anthony Giddens.  
Beck explains reflexive modernization as a consequence of modernization which he sees as 
“creative (self-) destructive” in a way that it is destroying its own foundations. This happens 
mainly because of industrial society and victory of Western modernization whose progress 
has led us into self-destruction and changed our society. We are undermining different social 
formations like class, sex roles, business sectors, occupation etc. He points out that it is the 
victory of capitalism, which is changing society, not a crisis and that we need to realize the 
currently change from the industrial society to another modernity, namely radical modernity.  
In addition to that, Anthony Giddens talks about reflexive modernization as post-traditional 
society. It means that the traditional society experiences radical changes in the 
communication and industrialization which creates what Giddens calls a “global society”. It is 
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the capitalist enterprise that has led the society into this new level. (Beck, Giddens & Lash, 
1994) 
One might ask that since Beck views reflexive modernization as a consequence of modernity, 
should we then view globalization as a result of radical modernity? Or one might argue that 
since reflexive modernity is equal a “global society” and since radical modernity is a 
development which is happening now, both of them could be seen as globalization.  
But what is globalization really? This question will be elaborated in the following chapters, 
where we walk into the views of Giddens, Beck and Appadurai in order to come up with the 
descriptions and features of the phenomenon. When having an understanding of globalization 
we can namely investigate the effects on people and their perception of each other. 
Sum-up of chapter 2.1 
• Modernity indicates that something is up to date. It roughly means the same as 
“contemporary” and has the same root as the word “mode”. 
• “Capitalism is a special type of industrial production, distribution and exchange” 
where “the purpose of production is to make profit” (Waters, 1999, p. xviii, xix). 
• Industrialization means that the society is using “power and /or tools to multiply the 
effects of their efforts” (Waters, 1999, p. xiv). 
• Modernization refers to changes in the social life and structure, which are mainly 
caused by industrialization which can be seen as an engine behind modernization. 
“Modernization is a continuous process in which there are infinite gradations of 
modernity” (Waters, 1999, p. xix). 
• “Westernization is assimilation of Western culture; the social process of becoming 
familiar with or converting to the customs and practices of Western civilization” 
(Farlex, 2008, Webpage 1). 
• Reflexive modernization is a consequence of modernization which Beck sees as 
“creative (self-) destructive” in a way that it is destroying its own foundations, mainly 
because of  industrial society and victory of Western modernization whose progress 
has led us into self-destruction and changed our society. According to Giddens it is a 
post-traditional society, which means a traditional society experiencing radical 
changes in the communication and industrialization which creates what Giddens calls 
a “global society”. 
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2.2 - A walk through Ulrich Beck’s perspective 
In this chapter we will give an account what globalization is, according to Ulrich Beck, who is 
a Professor of Sociology at the University of Munich. He debates on paradoxes of 
globalization, globality, globalism and “negative” globalism in different dimensions like 
economics, politics, ecology and culture.  We use his contributions to recognize the meaning 
of globalization. 
2.2.1 Globalization, Globality and Globalism 
In his book “what is globalization” Beck pays attention to comprehending the differences 
between globalization, globality and globalism. “Globalization is the process, through which 
sovereign national states are criss-crossed and undermined by transnational actors with 
prospects of power, Orientations, identities and networks” (Beck, 2000, p.11). He points out 
that it is important to understand the process in different dimensions like ecology, culture, 
politics, sociology and economics. 
Where is globalization then happening? In order to find out where globalization happens we 
have to understand globality which means that “we have been living for a long time in a 
world society, in the sense that the notion of closed spaces has become illusory” (Beck, 2000, 
p.10) that is, it is not possible for a country to “shut off from others” because, many countries 
and cultures “collide with one another” and have done so for many years.   
He gives several reasons regarding why we cannot change globality, for example the question 
of world poverty, expansion of international trade etc. All the important events that have the 
world wide publicity affect us in larger or smaller extent because of media. A positive 
example could be; the opportunity to watch the Olympic Games on TV. The fact that it takes 
place in China does not matter; we only have to wake up earlier because of the time 
difference. On the other hand, media can create certain perceptions of the Orient reflecting 
them “non- objectively” because of political and national interests. 
Who would ever imagine that such big changes would happen in the field of technology? But 
not only the field of technology has changed: With the globalization process people get mixed 
up, due to migration, tourism etc. For example, the criss-cross of cultures creates cultural 
changes, since we affect each other. Therefore, our perception of each other will also be 
affected: When people culturally criss-cross, the awareness of the “Other” grows. However, 
with the mix of cultures, new “third cultures” are also created: Third cultures should be 
understood as the process where different parts of cultures are being mixed together: One 
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takes something from one culture and practices it in another: “a little of this, a little of that, is 
the way new things come into the world” (Beck, 2000, p.12). 
It is important to continue on finding realistic solutions according to the developing stage of 
each country in our society. For example, there can be made changes in politics, education 
and knowledge society in order to develop towards the cosmopolitan vision (we are all 
citizens of one world, rather than being citizens of different countries) (Beck, 2000 p. 93-95). 
Most of all, Beck is debating on the issue of globalism, which is the ideology that “the world 
market eliminates or supplants political action- that is, the ideology of rule by the world 
market, the ideology of neo-liberalism” (Beck, 2000, p.9). Neo-liberalism opposes liberalism 
and focuses on the economic dimension of globalization. However, Beck sees problems in 
economics when transnational companies have the power to decide the agenda of the world 
and this seems to be an inescapable situation since nations are economically dependent on 
each other. 
 
Beck distinguishes between three forms of “negative” globalism: conservative protectionism, 
green protectionism and red protectionism. Conservative protectionists idealize the national 
state and believe that globalism is self-contradictory. They think that it is a problem that the 
weight of economic impact on the world is high. Green protectionists are concerned with 
environmental issues and want to protect the national state from globalism. The ecological 
questions are global problems and therefore green protectionists have attracted global 
attention. Red protectionists are concerned with the social problems that working class 
people face. For example, the people will lose social benefits with the vanishing national 
welfare system or there will be increasing unemployment with the movement of jobs. The old 
system of social protection, which is built upon paid employment, threatens to collapse 
mainly because of jobs being shipped away to developing countries (Beck, 2000). 
2.2.2 Glocalization  
Glocalization is numerous global units acting at local scale. “Glocalization is the process of a 
world-wide re-stratification, in the course of which a new socio-cultural hierarchy, on a 
world-wide scale, is put together” (Beck, 2000, p. 55). Culturally, national states criss-cross 
with national societies and thereby generate cross-cultural models of life. For example 
McDonalds has spread worldwide, but the menu changes according to nation and culture 
(Beck, 2000, p.47).       
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Sum-up of chapter 2.2 
• According to Beck, “globalization is the process, through which sovereign national 
states are criss-crossed and undermined by transnational actors with prospects of 
power, Orientations, identities and networks” (Beck, 2000, p.11). 
• Globality means that “we have been living for a long time in a world society, in the 
sense that the notion of closed spaces has become illusory” (Beck, 2000, p.10). 
• Globalism is the ideology that “the world market eliminates or supplants political 
action- that is, the ideology of rule by the world market, the ideology of neo-
liberalism” (Beck, 2000, p.9). 
• Negative globalism consists of; conservative protectionists, green protectionists and 
red protectionists. 
• Glocalization is numerous global units acting at local scale.  
• Cosmopolitanism means that we all are citizens of one world, rather than being 
citizens of different countries. We accept each other despite of cultural, religious and 
other differences. 
• The term “third cultures” means the process where different parts of cultures are 
being mixed together.    
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2.3 - A walk through Anthony Giddens’ perspective. 
Anthony Giddens is a professor in sociology and got his degree from the University of Hull 
and the London School of Economics. He has written several books and articles focusing on 
globalization and its complexity. (Webfeeds, 2008, Webpage 2) 
 
According to Giddens, the question of what Globalization is has attracted mainly two schools 
of thoughts; the skeptics and the radicals.  
The skeptics think with uncertainty that Globalization is just “a talk,” (Giddens, 1999, p.8). 
They have argued that not much difference can be seen in global economy from what has 
previously existed. They say that this phenomenon has been vastly exaggerated and according 
to them, economical exchange mainly exists between regions rather than worldwide. Giddens 
points out that the European Union mostly trade within themselves. Also the African Union 
and the Asian regions tend to do so.  
“Hence, the sceptics have the notion that globalization is just a continuation of the past to the 
present because they think that trade flow and open global economy existed even a century 
ago.” (Giddens, 1999, p.9) 
However, the radicals see globalization from a totally different perspective. They see this 
phenomenon as reality. They emphasize that not only is it happening but its impacts are also 
felt everywhere; on a global scale. They also point out that there has been a major shift in the 
global market, which is changing at rapid rate in the sense that there are more evidences of 
economical and capital flows in the global electronic economy. With a click on a mouse, a 
large amount of money can be transferred between individuals and companies around world. 
Nevertheless, the radicals view globalization as a positive phenomenon which is perceived as 
connecting networks of cultures, economics and political structures. These structures bring 
about inevitable development, so that any attempt to resist it consciously or unconsciously is 
doomed to fail. Some of the alighted benefits of globalization focus on the potential of 
stretched social relations to improve the quality of life, raise standards of living, and bring 
people together. This in turn promotes sharing and mixing of cultures and understanding 
among nations around the world. 
 
However, whilst radicals perceive globalization to be a positive phenomenon, they are aware 
of the demerit that comes with it. They emphasize the dominance of major economical and 
political interests notably in the US, Japan and Western European countries that effectively 
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are able to resist all pressures for change, and thereby, can they impose their own agenda on 
the world. 
 
According to Giddens, globalization is the intensification of worldwide social relations which 
link distant localities in such a way that local happenings are shaped by events occurring 
many miles away and vice versa.  He also defines globalization as a process (or set of 
processes) which embodies a transformation in the spatial organization of social relations and 
transactions. This happens in terms of their extensity, intensity, velocity and impact - 
generating transcontinental or inter-regional flows and networks of activity. (Giddens in Held 
& McGrew, 2003, p. 51-52)  
Giddens claims that globalization, as we are experiencing it, in many respects is not only new, 
but also revolutionary. It is completely different from anything that existed before, and it is 
likely to bring about important changes and improvements. He notes that globalization 
includes political, technological and cultural as well as the economical perspective.  
Thereby, it becomes wrong to think that globalization only concerns the world’s economic 
markets, large media systems etc.  
Globalization is not only something that is out there far away and remote but the phenomenon 
is here with us influencing intimate and personal aspects of our lives. An example is the way 
that women in the society of today are transforming the family system, because women are 
claiming greater equality: Until recent time, there has never in the historical record been a 
society, where women have been equal to men. (Giddens 1999, p12) Therefore one could say 
that there is a global revolution going on in everyday life, which is felt all over the world.  
On that note, Giddens sees globalization as being “[…] greatly influenced by the 
developments in systems of communication, dating back only to the late 1960s.” (Giddens, 
1999, p10). He is thereby also illustrating globalization as a set of processes. Globalization 
not only pulls nations or people upwards but it also pushes them downwards; this should be 
understood as intensifying class division.  
Some people living outside Europe or North America view globalization as Westernization, 
since the US is now the sole super power with the dominant position in the global order. 
(Giddens, 1999 p15) “The many visible cultural expressions of globalization are the 
American-Coca-Cola, McDonald's and CNN”. (Giddens, 1999, p.15) 
Often, the management of big multinational companies is based in the US or in Europe, but 
their factories are situated in the poor countries of the world. Many argue that globalization 
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then is destroying local cultures and widening world inequality. “It creates the world of 
winners and losers” (Giddens, 1999 p.15) 
Another way Giddens sees the world society is when we get mixed up and thereby move 
towards a cosmopolitan world and accept our differences. “Cosmopolitans welcome and 
embrace cultural complexity.” (Giddens, 1999, p.5)  
 
As described above, the changes caused by the globalization process are creating a kind of 
society that never existed before, a sort of global society. It is shaping our lives and so 
globalization is not incidental to our lives, but a shift in our very life circumstances. It is the 
way we now live. (Giddens, 1999 p19). 
Sum-up of chapter 2.3 
• Globalization- is the intensification of worldwide social relations which link distant 
localities in such a way that local happenings are shaped by events occurring many 
miles away and vice versa. 
• Sceptics- globalization is just a “talk”. 
• Radicals- 1) Believe that globalization is happening right now and is unstoppable. 
       2) Major shift in the global market has occurred.  
       3) Globalization is positive phenomenon which is perceived as connecting      
networks of cultures, economics and political structures. 
• Affecting our everyday live. 
• Destroying local cultures 
• Cosmopolitan society 
• Many perceive globalization as Westernization.   
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2.4 - A walk through Arjun Appadurai's perspective 
Arjun Appadurai is a professor of anthropology and the author of the book “Modernity at 
Large 1996”.  
In this book, he expresses his view on globalization from a cultural point of view. First of all, 
he sees the world as an “interacting system”, as involving “interactions of a new order and 
intensity”. (Appadurai, 1996, p.27) This means that the world today intermingles at a very fast 
rate i.e. via the Internet.  There has been more evidence in the movement of travelers, 
commodities, merchants, and explorers, since technology has developed as well as 
infrastructure. Also, the spread of religion, like Islam, has through time forced people to 
convert. (Appadurai, 1996, p. 27)   
There has been a wide technological expansion in the past century mainly in transportation- 
and information-sectors. With the arrival of the automobile, airplane, camera, computer and 
telephone we have entered a new era of “neighborliness” even with people living far away 
from us.  
2.4.1 Cultural homogenization and heterogenization 
Cultural homogenization means that there is a tendency of having “one culture” that spreads 
as a result of the media which in turn increases social interaction between different nations. 
On the other hand, heterogenization is various systems of culture consisting of different 
substances that interact in different ways. We use global products and transform them 
according to what is meaningful and traditionally useful to a nation. The big problem of 
today’s global interactions is the “tension between cultural homogenization and cultural 
heterogenization.” (Appadurai, 1996, p.32) 
In understanding the global cultural flows, Appadurai proposes five dimensions which are 
important to look into in order to gain in depth understanding of global cultural flows. They 
are the: Ethnoscape, Technoscape, Financescape, Mediascape and Ideoscape.  
 
Ethnoscapes: This is the landscape of people who contributes to the shifts or changes, 
happening in our world. These people are tourists, immigrants, refugees, exiles and any 
moving group of people. The human exodus can be triggered by many things, for instance 
greener pastures, wars, increase in production and technology. Therefore, they constitute an 
essential feature of the world and affects politics of a nation to a certain degree. (Appadurai, 
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1996, p.33) When these people want to move or are moving, the national states are aware of 
the outcome of these movements, and eventually implementing immigration policies.   
Technoscape: This is the global configuration of technology, mechanics and labor but also 
the information bound to these. The spheres of this scape move across the previously resistant 
national boundaries and this happen at a high pace. An example could be the Indian export of 
chauffeurs to Dubai, which could be said to be “lower class jobs”. However, India also 
exports software engineers to for example United States so they also export “higher class 
jobs”. These different things that all come under this scape are brought about by the increase 
in the multifaceted relationship of capital flows, political situations, the aspect of 
unemployment or skilled and unskilled labor.  
Financesscape:  This is the movement of the global capital flows. There are evidences of 
transfer of capital flows from across regions and nations, in terms of stock exchange, bonds, 
commodity speculation and currency market. (Appadurai, 1996, p.34) 
Mediascapes: This is both production and distribution of information. The use of 
newspapers, magazines, television, film production and Internet are available to many people 
throughout the world. They come with many images that reveal complicated aspects 
depending on the types of publishment. The media targets different audiences, or receivers, 
both national and world wide. What is important about the media is that it sometimes passes 
on complex messages and images to receivers, which are complicated and could bring 
controversy.  
Ideoscapes: This has to do with the ideology of the individual states. The purpose for the 
nation is to gain or keep state power. What the national state wants to protect could be 
elements like freedom, welfare, sovereignty, democracy and other rights (Appadurai, 1996, 
p.36).  
 
Although these dimensions have a common suffix “scape” from a visual point of view, they 
also indicate that they are “deeply perspectival constructs inflected by history, linguistic and 
political situatedness of different sorts of actors” (Appadurai 1996.p33).  
These scapes are the foundation for understanding how the current global flows occur. The 
division into different scapes shows that there are different streams or flows, through which 
various cultural aspects are moving across national boundaries. The consequences of these 
flows might alter or change the cultural values and heritage of people in the global sphere 
with an increasing globalization-process.   
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Sum-up of chapter 2.4 
• According to Appadurai globalization is an “interacting system”, as involving 
“interactions of a new order and intensity”. 
• Cultural homogenization means that there is a tendency of having “one culture” that 
spreads as a result of the media which in turn increases social interaction between 
different nations. 
• Heterogenization is various systems of culture consisting different substances that 
interact in different ways. 
• Tension between homogenization and heterogenization. 
• Global cultural flows- Ethnoscape, Technoscape, Financescape, Mediascape and 
Ideoscape.  
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2.5 Comparison between Giddens, Beck and Appadurai 
In this part of the discussion we bring out the similarities and differences by Beck and 
Giddens. Furthermore we also relate to Appadurai’s point of view. 
According to Beck globalism is the ideology of neo-liberalism; that transnational corporations 
surrogate or eliminate the world market. Its aim is one global economy, which will reduce the 
multifaceted magnitude of globalization to a single economical dimension.  If at all, there is 
any reference to other forms of globalization – i.e. ecology, culture, politics, civil-society- it is 
swept under a reference of the instability of world market system.  
Giddens understanding of radical globalization is very similar to Beck's ideology of 
globalism. He points out that there has been a major shift in the global market, which Beck 
refers as world market.  
They both supporters of the idea that there are skeptics who say that there is nothing new or 
important about globalization. They believe that the skeptics are wrong: historically, 
empirically and theoretically. 
 
However, Beck distinguishes between positive and negative globalism. People, who support 
the ideology of globalism, can be understood as positive globalists, but people who see the 
errors in globalism are called negative globalists. The proponents of negative globalism are 
conservative protectionists, green protectionists and red protectionists. 
Conservative protectionists grieve because of the collapse of the national state values and 
the no longer existing border lines. They hope to see the failure of the ideology of globalism. 
At the same time they are not doing anything to change the situation.  
Green protectionists see the political system of the national state as threatened by extinction, 
but they are open for negotiation. They wish to protect the environment against the world 
market. They say that one should think locally but act globally. For example when local 
factory produces goods it has to think about environmental problems in order to protect the 
global society, since pollution affects us all.  
Never the less, the main concern of the red protectionists is the economy of the national 
state. Giddens noted that some radicals identified some of the potential problems like the 
dominance of major economies that can impose their own agenda through transnational 
corporations. However, Giddens’ skeptics point out that there is nothing new in global 
economy from what has previously existed. 
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From the above mentioned discussion, we realized that there are not many significant 
differences between Beck and Giddens; even Appadurai compliments their works, though he 
is more explicit in the cultural dimension of globalization. He has the same opinion in regards 
to the high rate in the movement of economical, political, cultural and ecological changes. 
However, Beck debates more on the effects of globalism on the individual nation state – e.g. 
the world market taking over the autonomy of the nation state, thus undermining the social 
welfare caused by the movements of jobs. He also proposes possible solutions e.g. “radical 
changes” has to be made in the political and economic sector as well as in schooling systems, 
so they fit to the challenges of globalism and globalization. However, this is difficult since 
globalization is a process and thereby the world is always changing.  
Giddens and Appadurai objectively and substantively explain the process and forms of 
globalization. We consider them as pure analytical sociologists who more or less clarify and 
re-explain about different aspects of globalization.  
 
They all agree on the fact that the transnational corporations are undermining and taking away 
the autonomy of the nation state. They also claim that the speed at which the process of 
globalization is occurring is as a result of industrial revolution. 
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2.6 Radically modernized or post traditional society 
Talking about the similarities between the modernization and globalization, we can mention 
that both of them are developmental processes. As we already know from the chapter 2.1, 
some say, that modernization developed from industrialization. Can one then assume that 
globalization developed from modernization, since they are both development processes? 
John Tomlinson says that globalization “[…] refers to the rapidly developing and ever-
densening network of interconnections and interdependences that characterize modern social 
life.” (Tomlinson, 1999, p. 2) This indicates that modern world parallels with global world 
and modernization with globalization.  
However, Beck says that we are now entering into the new society which means- radically 
modernized society, for him these concepts are synonyms. By the way, Giddens calls this 
“new” society a post traditional society. It seems that it is the question of naming the specific 
period, because after some time, a recognizable amount of changes have happened.    
According to Beck and Giddens we need to act according to time and be aware of the fact that 
it is the end of one epoch and beginning of another. What Beck and Giddens are trying to say, 
is that now it is the time to make changes in schooling system, politics etc. In this way they 
are indicating that we are changing from one modernity to another. Transforming from one 
epoch to another; radical changes can be noticed all over the world. These changes are 
affecting our society- our people.  
Next chapter is going to be about globalization in different dimensions and the effect on 
everyday life. This focus on everyday life is important when investigating how Western 
people look upon other cultures and whether or not globalization is affecting the perception 
on “others”. 
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2 .7 The dimensions of Globalization and their effect on Western everyday life 
As described in the chapters above, a “global revolution” is taking place, a revolution 
progressing differently, according to cultural differences and regions of the world. This new 
phenomenon is affecting people worldwide without regards for where one lives; on the 
countryside or in the city. However, the way people perceive globalization is different in 
connection to the place in which they live. For example, in a Western country like the US, 
there is a difference between the way city dwellers experience or perceive globalization, 
compared to countryside dwellers.  
For some people, globalization appears to be conceptual and “out there”, rather than 
something affecting their daily life. However, globalization should, according to Beck, 
Giddens and Appadurai, be viewed as an “inhere” phenomenon rather than something far 
away and distance from us. 
 
In the following part, we will shortly go through what could be called the dimensions of 
globalization, namely the social, ecological, cultural, economical and political aspects of the 
phenomenon. According to Beck and Giddens, these “dimensions” are important to elaborate 
on when discussing globalization. Many changes are happening in the world, but it is 
important to remember that “[...] none is more important than those happening in our personal 
lives.” (Giddens, 1999, p.51)  
Therefore, one could say that a more human angle to the matter is important to include; the 
voice of the people that shape the globalization process, people like you and I, which are also 
the ones that get affected by it. Since we, in this project find it important to include this 
human angle, we have decided in order to narrow it down to focus on the Western population. 
How does the globalization process affect us?  
It should be safe to conclude that with the criss-cross of different cultures, we get mixed. But 
how does this intermingling of cultures affect the way we perceive each other? Since we are 
focusing on the Western population, it could be interesting to investigate how the West 
perceives other cultures. We will therefore, in the following parts of the project, discuss how 
globalization affects the Western way of living and afterwards, the effects that globalization 
might have on our perception of “Others”.  
However, first let’s have a look into the dimensions of globalization and see how they affect 
the Western everyday life. 
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2.7.1 Social dimension   
The social dimension of globalization is wide and covers numerous aspects like family life, 
gender equality, politics, entertainment and national values, such as democracy, religion and 
more.  
In this part, we will shortly look into freedom of speech and expression. This topic is relevant 
in our project when discussing the differences between the East and the West and how we 
perceive and describe each other. 
The Western life and national values are among other things characterized by democracy, 
equality between sexes and freedom of speech. In Denmark for example, article 77 if the 
Danish Constitution states that “Any person shall be entitled to publish his thoughts in 
printing, in writing, and in speech, provided that he may be held answerable in a court of 
justice” (Ministry of foreign affairs, 2008, Webpage 16). With increasing globalization, many 
countries in the world are adopting various social values and political rights like freedom of 
speech and expression.  
Nevertheless, there are still several countries in the world of today that are not democratic. 
Examples are the “last semi feudal monarchies like Saudi Arabia (an Islamic Country) that is 
explicitly non-democratic”. (Giddens, 1999, p.68) 
For example the controversy between the Western and Eastern people was felt in Denmark 
during the Mohammed Cartoon crisis. Many Danes and other Europeans felt that these 
drawings of the prophet Mohammed were ok to publish because we in Denmark have 
freedom of speech and publication. Some felt that Muslims lacked the understanding of press 
freedom which is an essential accomplishment of democracy.  
Muslims all over the world felt betrayed, and retaliate with diplomatic sanctions and even 
death threats occurred in some Islamic countries. Danish products were boycotted, the flag 
burned, Danish embassies attacked and many other protests took place. Even so, many 
European countries supported the publication and defended their freedom of speech and 
expression. This implies that people perceive things differently and this is often due to their 
cultural beliefs and values which sometime is to the disadvantage of the `Other`. 
2.7.2 Ecological dimension 
According to Annie Leonard who is an expert in international sustainability and 
environmental health issues, the development of human social organization is impacted by 
our physical environment. These days, extreme environmental conditions happen and people, 
in some occasions, are forced to change and re-organize their ways of living in relation to 
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weather conditions. It is a question of how to sustain human life on Earth. Enormous 
consumption mainly by the Western world has led to the development of a linear system – 
extraction – production – distribution – consumption – disposal. This system is not what it 
seems to be, because it has a limited end. It is much more complicated than what it appears to 
be. Furthermore, this system is built on a planet filled with people and it has failed to 
recognize its interactions with societies, culture, economies and the environment.  
Besides, the government is supposed to be of the people, by the people and for the people 
protecting the interests and wellbeing of their citizens. But as it shows, the government tends 
to protect the interests of transnational corporations (TNC). These companies pollute the 
environment in the cause of extraction and production, which trashes the planet earth. We 
now produce more toxics than ever before; we even create new toxics like dioxin. Research 
shows that an average of 200 000 people move from their immediate environment in search 
for jobs in big cities everyday in the developing countries. It clearly shows that these are the 
people without the options and they are used in industrial production. As a result of this, it is 
not only the planet that has been destroyed but also people and the society at large. 
However, everyday people are exposed to toxics released by factories as bi-products, which in 
terms pollutes our planet. This can indicate that some nations like the US are moving the 
factories that pollute the environment to developing countries, like China and India, so that 
now they are not polluting their own air but others. Eventually, this is not a way out, because 
the bi-products released into the air are carried around by wind, which continuously increase 
the industrial CO2 emissions. (Leonard, 2008, Webpage 3)  
Some might argue that the Western people would be angry at the developing countries when 
they pollute as much as they do, even though it mainly is Western companies who own the 
factories in the development countries. In that way the transnational companies can pollute 
and use the development countries and at the same time direct the anger and guilt away from 
themselves. Thereby might the transnational companies and their pollution have an influence 
on how the Western world perceives the developing world or the Orient. (Leonard, 2008, 
Webpage 3) 
2.7.3 Cultural dimension 
It has been noted that globalization is making way for a growing worldwide interconnection 
between societies. In many respects, the most obvious and visible way in which we 
experience these interconnections is when one has his focus on culture and everyday life. 
(Giddens, 2006, p.46) 
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In recent decades, there has been a phenomenal growth in the global circulation in terms of 
both distance and volume of cultural goods. As a result everyday people have developed 
common interests, in music, food, fashion, sports etc. (Giddens, p.63, p.130) So culture is 
central to connections between places and nations across the breadth of everyday activities. 
However, we recognize that more people are moving from one country to another. This can be 
seen since people from different cultures now live side by side. Sometimes people also feel at 
home in two different countries or cultures. This can be seen in the following example by 
Beck. He illustrates a story of a German woman who travels to Kenya almost every three 
months. She has a home both in Germany and Kenya, and she feels like she belongs in both 
countries despite the fact that she is originally from Germany - a total different culture than 
Kenya. One way or the other, she identifies herself to both countries as being part of what she 
is today. Because of this, space is no longer an issue for her: She sees herself from a trans-
cultural perspective. (Beck, 2000, p.73)  
We will elaborate further in the chapters about Orientalism and “Fitna” some people find it 
hard to accept multiculturalism and the movement of people across borders. In example one 
might see Islam as too uncivilized and barbaric to fit into the Western society which we also 
see in the film “Fitna” by the Dutch politician Geert Wilders. He finds it difficult to accept 
and understand Islamic ideology and does not believe that Islam can fit in to the Dutch 
culture. 
2.7.4 Economical dimension 
The process of globalization have probably first been recognized in the economical 
dimension, therefore people often relate globalization with economics. Everyday people are 
confronting issues related to finance and economy, be it directly or indirectly. In example: 
daily bank transactions across and beyond national borders, shopping etc. One might now ask 
the implication of globalization on everyday people in economical wise?     
According to United States Department of Agriculture the increase of the wealth in 
developing countries like China or India has increased the consumption for meat and poultry 
products, which in turn accelerates the consumption of grain. Some argue that it is a chain 
between demand and supply and others put the blame on the continuously growing principle 
of capitalism. Because of the instability in the economy the frustration of everyday people is 
been expressed in various ways by criticizing “others” of taking their jobs from them, but also 
the gradual changes in the prices of goods and services. (See appendix for diagram from 
Webpage 28) 
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However, since more and more transnational companies are moving their production to 
developing countries, they might not focus so much on protecting the workers from chemicals 
and other toxins, since they know that workers have no other options, in order to survive, than 
to accept the low standards. The companies have an economical advantage when producing in 
the developing countries, since the working standards are very high in Western countries. For 
example companies have to pay higher wages in Western countries than in developing 
countries and companies can also choose where they pay the taxes. The laws that protect the 
worker in the Western world could be said to be somehow non-existing in the developing 
world and thereby production in these countries is an economical advantage. This might show 
the perception of the transnational companies towards working standards. These companies 
are mostly owned by Western people and thereby the perception of these people is shown 
through the actions of the transnational companies. 
Although, the people who run transnational companies are aware of providing their workers 
with low salaries, it shows that economically money matters more than people.          
2.7.5 Political dimension 
Under this dimension we are going to elaborate on nationalism as a part of politics. 
Nationalism could be said to be the first mean to establish self-identity. As we needed to 
categorize ourselves somehow in a globalizing world, the easiest way to do so was by our 
national identity. A nation is “an imagined political community - and imagined as both 
inherently limited and sovereign.” (Anderson, 1991, p.6) One could say that we did not dream 
to become “one global village”, since we needed our sovereignty, our freedom. This concept 
emerged during the period of the Enlightenment and Revolution and symbolizes nations being 
free. (Anderson, 1991) Before the French revolution, states existed where the subject’s loyalty 
was to the monarchy not to the people of the nation. However, Analysts haven’t come up with 
one definition of what nationalism is, but most of them agree, that it emerged in the 18th- 
19th century. According to Ernest Gellner the nation creates the countries, not vice versa. 
(Independence of the Baltic States 17 years ago and recent events in Kosovo stand for an 
example and back up this idea). (Lepp, 2008, Webpage 20)  
 
“Paradoxically, however, it is also the case that globalization is often answered with re-
nationalization” (Beck, 2000, p.3). What Beck here points out is that there is a tendency in the 
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globalization process that nation is reacting opposite the development of the world and hereby 
wants to protect the state with greater borders and feeling of nationality.  
However, according to Beck, increased globalization has undermined the importance of the 
national state. It is possible to “produce in one country, pay taxes in another and demand state 
infrastructural spending in yet another.” (Beck, 2000, p.4-5) What has spread out is 
“disorganized capitalism” and the result of it is “a world state without world government”. 
(Beck, 2000, p.13) This situation in world-economics is threatening the national state and 
weakening the social welfare. He even says that globalization is the “denationalization”- 
change into a transnational state. (Beck, 2000) On the other hand he also, as we described in 
the beginning of this chapter, sees a tendency towards an opposite reaction with a re-
nationalization of the national states (Beck, 2000, p.3) 
Therefore, the globalization process could be said to split people up in mainly two groups; 
liberal democrats and nationalists. The ones that do not mind that our world is changing and 
the ones that want to keep nationalistic values and ideology: This group of people feel that 
they somehow must protect their nation values and therefore, as described above, react with 
closing up towards the global sphere. This nationalistic feeling is often shown through 
political believes, for example in the Netherlands, where the Dutch “Party for freedom” now 
has 9 out of 150 seats in the Dutch parliament. 
Sum-up of Chapter 2.7 
• Giddens says that it is important to realize that globalization affects our everyday life. 
• Ecological dimension-Pollution problems. West moves their factories and pollution to 
developing countries. 
• Cultural dimension- Culture is central to connections between places and nations 
across the breadth of everyday activities. 
• Economical dimension- daily bank transactions across and beyond national borders, 
shopping, transnational companies moving to developing countries etc. 
• Political dimension- 1) nation is “an imagined political community “. Nation creates 
the countries. 2) Re-nationalization- nation might react opposite towards the 
development of the world (globalization) and hereby wants to protect the state with 
greater borders and feeling of nationality.   3) According to Beck, increased 
globalization has undermined the importance of the national state. 4)  
Denationalization- change into a transnational state. 
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2.8 Conclusion 
As discussed above, some positive and negative consequences of the impact of globalization 
on Western life and people have been greatly theorized by various social thinkers. They argue 
that the driving force for globalization lies neither in the economic nor in the political sphere, 
but the realm of culture and ideology of people. (Giddens, p. 62-68) As we have noted in the 
explanation of globalism, one of the frustrations for some Western people are the fear that 
transnational companies will ship away the jobs and undermine the social welfare.  
So far, Giddens, Beck and Appadurai see potential advantage in moving towards a 
cosmopolitan world, which will create a linear understanding between people. For changes to 
occur in the right direction according to Beck, people need to change their pattern of living 
and attitude towards “others” so that they can work together across nations and cultures.  
Beck believes that if there are not going to be any radical changes in our society, people will 
start to re-nationalize their countries and thereby globalization might take another turn. The 
people, who have migrated to different countries, might experience the difficulties in 
integration, because nationalism celebrates sameness in the sense that we have same cultural 
values and religious understanding. For example it might be difficult for Muslims to live in 
Denmark, because of religious differences. 
 
Although, if transnational companies gain even more power, there is a tendency to become 
denationalized in a way that people will lose both their individual and national identity when 
mixing cultures. This is what Appadurai sees as a tension between homogenization and 
heterogenization, that in the one hand we celebrate global sameness and in the other hand we 
change things according to our culture through which we celebrate our nation. 
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3.0 Understanding Orientalism 
When investigating the Western perception of the East in the globalization process, it is not 
only important to know what globalization is and how it affects the everyday person and his 
culture. It is also important to acknowledge who the Western world has been and is now, and 
how this Western world has experienced the East throughout history. To imagine changes in 
the future it is namely important to investigate both the past and the present. We have here 
chosen to use the book called “Orientalism” from Edward Said because it is been a 
groundbreaking attribution on exactly the Western perception of the East.  
3.1 - A walk through Edward Said’s perspective 
The concept “Orientalism” was invented by the literary and cultural critic Edward Said (1935-
2003). Originally, the word had existed for centuries as a field of studying “the Orient” or in 
other words; studying the societies outside Europe and North America. Said here used this 
word as a name for his investigation about how the Western world had studied the Orient and 
why. His idea was that the Western world had always seen upon the East or the Far East as 
something exotic or as “the Orient” or “the Others”. The Orient was then the Western 
countries’ experience of the East. 
The problem was, however, that Orientalism perceived the relationship between the West and 
the Orient as an imagined and geographic separation (Said, 2002, p.235). The Orient was seen 
as a lower, uncivilised and undeveloped part of the world which should be and was dominated 
by the West (Said, 2002, p. 66). Said thus saw Orientalism as a way of studying the Orient to 
find knowledge about them and in that way keep the authority as a superior power over them. 
(Said, 2002, p.58) 
 
In his book Orientalism (Said, 1995) Said describes how the concept Orientalism can be 
understood in several ways. However, 3 descriptions stand out as his most common 
understandings: First, there is the academic description, which describes “Anyone who 
teaches, writes about or researches the Orient […] either in its specific or its general aspects, 
is an Orientalist, and what he or she does is Orientalism” (Said, 1995, p.2). One must, 
however be aware of the word “academic”, which might identify an Orientalist as limited to 
the academic society. Nevertheless we focus on the word “anyone” which we see as also 
including people from outside the academic circles. Furthermore we understand the word 
“academic” in this sense as describing the way the Orient is pictured. 
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Secondly there is the understanding of Orientalism as the epistemological and ontological 
distinction between “the Orient” and “the Occident” where the Orient is the Eastern and the 
Occident is the Western countries. The study of the Orient is here based on the notion that 
there is this distinction between West and East, and the distinction is thus the initial point of 
any elaboration of theories etc.  
Finally there is the last definition which Said describes as “a Western style for dominating, 
restructuring and having authority over the Orient” (Said, 1995, p.3) and which is more 
describing the Western power over the Orient. It means that the discourse of Orientalism have 
been so affected by military, ideological and political interests that it has produced the Orient 
in a way that it could not be a “free subject of thought and action”, but was, and is, controlled 
by the instituted discourse. (Said, 1995, p.3) 
Thus Orientalism consists of three things. It is not only the study of the Orient, but also a 
notion of a distinction between the East and West, and a discourse of Western power and 
authority over the East.  
Said describes it furthermore as follows; “It is a certain will or intention to understand, in 
some cases to control, manipulate, even to incorporate, what is a manifestly different (or 
alternative and novel) world.” (Said, 1995, p.12) And he concludes: “Orientalism is – and 
does not simply represent – a considerable dimension of modern political-intellectual culture, 
and as such has less to do with the Orient than it do with “our” world”. By that he describes 
Orientalism as “the Occident’s” way of seeing “the Orient”, not what “the Orient” really is but 
how “we” see it and by that it tells more about the Western world than about the East. 
Said ends his book with a way of avoiding Orientalism in one’s research; “one way of 
opening oneself to what one studies in or about the Orient is reflexively to submit one’s 
method to critical scrutiny” (Said, 1995, p.327). He does not mean that the scholar should 
ignore the social differences there is in the world, but that the scholar should discuss them and 
be aware of himself, his context and his prejudices. When being aware of those things he can 
then also be aware of his methodology and create a better research (Said, 1995, p.326-327). 
3.1.1 The History of Orientalism 
Historically, one might say that Orientalism has existed as long as there has been a study in 
one society about another, however the study of the Orient became really interesting with the 
British and French colonisations in the 17th and 18th century (Said, 1995, p.17). Said focuses 
on Orientalism before and after World War II, where the French and the British was superior 
before and the Americans took over the position afterwards. From the 17th to 19th century 
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Orientalism developed from being a curiosity about an unfamiliar territory based on reflexive 
texts, towards being administrative, economical and even military based on a dedication to a 
geographical area east of Europe (Said, 2002, p.244-245). Knowledge about the Orient 
became the way to dominate the Orient and have authority over it. The way “we” understood 
the Orient, was the Orient and by that we could know more about the Orient than it did itself 
(Said, 2002, p.58). Colonialism and the study of the Orient created two main elements in the 
relationship between the West and the Orient. On one hand there was an increasing 
knowledge about the Orient both in journals but also in literature, which created greater 
interest in the Orient and again more knowledge about it. On the other hand Europe was in a 
dominating position as the one who was ruling and describing, and the Orient was in the 
lower position as the one who was described. These two elements were interrelating in the 
sense that, as Said says, “Knowledge of the Orient, because generated out of strength, in a 
sense creates the Orient, the Oriental, and his world” (Said, 1995, p.40).  
In the 19th century the information about the Orient had become so great and had existed for 
so long that it had started to settle as valid knowledge and a part of the academic discourse 
(Said, 2002, 239). Between the years of 1800 and 1950, 60.000 books were written in the 
West about the East and no-one like it were written in the East about the West. That proved 
again that the Orient existed for the sake, and in the eyes, of the Western world (Said, 2002, 
p.238). Furthermore the knowledge which was settling as central ideas had validity because of 
the context it was promoted in: Said talks about Orientalism as possessing a cumulative and a 
collective identity because of the authoritative places it belonged to. Orientalism was namely, 
and probably still is, connected to classic erudition as the Bible and classic literature, to public 
institutions like governments and universities and to a specific travel genre of literature (Said, 
2002, p.236). When connected to these authorial institutions it created a discourse in the field 
which was seen as valid knowledge and which was used by new scholars when researching 
the Orient. For every time the knowledge was reproduced it became more settled in the 
discourse and the more settled it became, the more difficult it was to be accepted in the 
academic society if you crossed the line of the discourse. 
By this time Orientalism could be seen as separated in two directions Said argues. The settled 
ideas which were seen as valid knowledge had become almost unconscious and something 
which was taken for granted. This unconscious truth Said names latent Orientalism. On the 
other hand there were still differences in ways of perceiving the society, literature, language 
etc. of the Orient and these ideas, which was changeable and discussable, Said names 
manifest Orientalism.  
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Scholars in the 19th century might have had different manifested ideas about the society of the 
Orient, but mostly all of them had the same basic latent idea about the Orient as undeveloped, 
lazy, lower and different. These basic latent ideas –the universal truth about them – were easy 
to connect with racial differences as well (Said, 2002, p.240) One might argue that these 
latent ideas about “the Others” also helped the Nazi nationalistic racism to bloom in the 
Second World War. 
Though, in the 20th century a gradually tension was happening between the latent universal 
truth of the classic Orient and the discussable modern manifested Orient (Said, 2002, p.257). 
USA was gaining power on global scale after the Second World War while France and Britain 
was falling behind. Orientalism also changed, with this shift of power, from a vague, general, 
philological view upon the Orient towards a more specific, academic view emerging from the 
social sciences (Said, 2002, p.328). Governments started to hire experts and advisers in order 
to know what the modern Orient really was and how to deal with it. “Here the role of the 
specially trained and equipped expert took on an added dimension: the Orientalist could be 
regarded as the special agent of Western power as it attempted policy vis- à-vis the Orient” 
(Said, 1995, p.223) One might see these changes in the policy towards the Orient as an 
attempt to keep the power in the 20th century where the colonised countries started to demand 
independence and the Western power was decreasing. With the change in policy, the 
Orientalist now claimed to be an expert in a specific area from which his knowledge could be 
sold to governments or private companies (Said, 2002, p.323). One might here argue that the 
knowledge about the Orient became more affected by actors who had interest in either 
specific information of the Orient or interest in the maintenance of a specific latent idea in the 
public. On the other hand, Said argues that these new “experts” started to change the 
discourse in the field and by that make changes in the latent ideas (Said, 2002, p.257). 
Hence, with the change of power in the world policies, the latent ideas in Orientalism were 
challenged. However, not everything was questioned and the most important things which 
were reproduced in the new discourse was first that they kept the cultural hostility against the 
Orient and second that they by looking at them through numbers and statistics kept the view 
on the Orient as non-human or low (Said, 2002, p.330). 
Furthermore in the 1970’ies the Oriental focus changed radically from the colonised countries 
towards the Middle East. Both the Israeli wars and the oil crisis in 1973-1974 blazed up a 
view in the public upon this Arabic Orient as violent, barbaric, evil, and a threat towards not 
only Israel but towards the whole Western world (Said, 2002, p.324). 
   
 38 
3.1.2 Orientalism and Islam 
When Islam came into the Oriental focus in the late 20th century it should not be understood 
as the first time that the Arabic countries, the Middle East or the Near East had been studied 
in Orientalism. In fact, Islam had long before the 17th century been studied as a threat against 
Christianity. Islam was for a long period a danger for the Christian civilization and was 
therefore displayed as a terrorising, demonic society of barbarians. In other words; the danger 
which Islam symbolised for Christianity and Europe was adjusted into common knowledge 
about the religion and the people. This knowledge was shown to the Christians of the middle 
age so that they would come to fear and hate Islam (Said, 2002, p.87-88). In the late 20th 
century, where USA had taken over the role as empire state and the Israeli wars had occurred, 
the pictures of the terrorising barbarian Muslim were again popular in the Western media and 
literature.  
The reasons were on one hand, Said argues, that the Arabic Orient was seen as a camel riding 
nomad with no country and living in deserts. It was then logical for the Western public that 
the Jews could have their country Israel back, when no-one owned it. Once the Palestinians 
then reacted with anger, they were soon recognised as evil trigger-happy barbarians who only 
wanted to create chaos and make trouble. On the other hand, the Muslims were linked with 
the oil supply to the Western world. With the oil boycott in 1973-4 the public in the Western 
world became indignant towards the Arabs because they could not understand why the Arabs 
had no morally complications with the boycott and why they thought that they had the rights 
to threat the democratic morally correct Western world (Said, 2002, p.325) Behind this 
understanding of the Arabs was a hidden fear of Jihad and a Islamic or Arabic conquest of the 
world. In the media the Arabs were, according to Said, always displayed in furious masses 
with no individuality and the Arab was shown as a lecherous, primitive and sadistic being. 
(Said, 2002, p.325) 
One might argue that this presentation of the Arab could have been enhanced by “the experts” 
in Orientalism, and that these experts could have been affected by the companies and 
governments whom they were working for, since the oil in the Middle East was attracting for 
such institutions, and those institutions could have interest in a specific display of the Arab. 
The most important thing to notice here is, according to Said that, while most of the latent 
ideas about the Orient around the world was vanishing or reversed, the perception of Islam 
had not changed at all since the anti-Islamic controversy in the Christian Middle Age. And 
Said furthermore adds; “For no other ethnic or religious group is it true that virtually anything 
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can be written or said about it, without challenge or demurral” (Said, 2002, p.325). But not 
only can you write almost everything about the Arabic countries and be accepted in the 
academic discourse, this discourse has with the circulation of the media around the world 
been affecting the Orients themselves. International TV is now possible to watch in Arab 
countries and those channels show the Arabs as USA sees them and hereby create the paradox 
that an Arab starts to see himself like that. In addition to that Said also argues that USA has so 
much power in the Arab countries that the intellectuals are choosing to go to USA to study on 
university. This again creates a discourse in the Arabian intellectual elite which fits into to the 
Western Orientalism. Thus the consequence of the increasing communication and 
globalization might here be argued by Said to be that “the modern Orient, in short, 
participates in his own Orientalizing” (Said, 1995, p.325).  
 
One might argue that the Arab hereby will stay in the perception of himself when starting to 
believe in this Western perception. The Arab would then act, live and think like the Western 
perception dictates him to do - and by that the Arab will terrorise, create chaos and wars. The 
Orient will then be what the Western world sees. However one might also argue that the 
Orient never can be an image of a perception -that the Western perception only is an idea and 
that the reality is different. 
The interesting thing to discuss here is though whether or not the Western perception of Islam 
and the Arabs will change with the increasing cross-cultural communication and 
globalization. If the perception will be strengthen by the Orients adoption of the Western view 
and by that the increase of Arabs acting as the perception of them. Or the perception will be 
vanished by the greater understanding of each other and mix of cultures and hereby the 
reverse in the perception of the Arab. Also it might be interesting to discuss who dictates the 
discourse in Orientalism and if it is changing as well. 
 
This discussion is especially interesting when using the theories on globalization from Beck, 
Giddens and Appadurai in order to guess the future of Globalization and Orientalism. We will 
in the following chapter take this discussion up to account. 
Sum up of Chapter 3.1 
• Orientalism consists of three things. It is not only the study of the Orient, but also a 
notion of a distinction between the East and West, and a discourse of Western power 
and authority over the East. 
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• It is the Western world’s way of seeing the Orient, not what the Orient is but how “we” 
see it and by that it tells more about the Western world than about the East. 
• Orientalism became interesting with the French and British colonization in the 17th and 
18th century and up to the 20th century, where America took over the position as the 
superior power after Second World War and the focus became on Middle East and 
Islam. 
• I the 19th century the collected knowledge about the Orient had started to settle as latent 
knowledge. 
• In the 20th century the Orientalist started to become experts in a specific geographic 
area and was hired as agents for political or economical interests. 
• The focus on Islam in the 1970’ies came of mainly two reasons: The Israeli wars and 
the oil crisis in 1973, which presented the Muslims as a barbaric, uncivilised, evil mass 
of people. 
• Compared to the other parts of the Orient, you can write almost everything about the 
Arabic countries and still be accepted in the academic discourse. 
• This discourse has with the circulation of the media around the world been affecting the 
Orients, so that the Orient is starting to see himself as the media presents him. 
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3.2 The development of Orientalism in the globalizing world 
In our chapter on globalization, we became conscious about what globalization is according to 
the theories of Beck, Giddens and Appadurai. We realised the fact that globalization is an 
unstoppable process of vanishing borders and the increasing autonomy of transnational 
corporations. To understand the effects of globalization on people and everyday life it seems 
to be more complex. The question here is whether or not we would go towards a 
cosmopolitan society with a mix of cultures and the world as a global village or we would go 
towards Westernization where the world would become homogeneous and the local cultures 
would be destroyed and replaced by a Western ideology. However, the question could also be 
whether or not the world would be divided up in global classes because of the movement of 
jobs and the economical and political interests would decide the agenda of the world or the 
nations would react with re-nationalisation and closed borders in the fear of the global 
consequences. 
The aim of our project is to analyse how the Western perception of the East has changed and 
how it would change with these effects of globalization. To do that, we will take the points on 
Orientalism from Edward Said and hold them up against the globalization phenomenon. 
3.2.1 De-nationalization and the effects on people 
The first question one might ask when comparing globalization with Orientalism is how 
human beings will react on the process. What will happen to you and me –the everyday 
people? 
According to Ulrich Beck one of the effects on people will be the de-nationalisation of the 
nations (Beck, 2000, p.13) When transnational companies gain more power and unions like 
the European or African union overtake the decision-making position, it will eventually 
vanish the borders and undermine the notion of a territorial national state. The people will 
then in some way lose their sense of nationality and become more individual or replace the 
national community with transnational communities across borders and cultures. Beck would 
then argue that people will loose their “social self-consciousness” in the welfare state and by 
that obliterate the social idea behind the states in the Western world (Beck, 2000, p.4 & 8). 
Furthermore, when the companies become transnational they will undermine the idea of taxes, 
and the nations will loose their democratic taming of the companies, which again will blur the 
power of the welfare state. 
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But if people become more individual and developing away from the nation towards 
becoming world citizens –How will they then perceive one another? Will there at all be a 
Western part perceiving an Eastern part as Said describes it in Orientalism?  
Giddens and Beck talk about the Global Cosmopolitan Society, as described in chapter 2, 
where everyone accepts one another as who they are. One might argue that if everyone joins 
communities across borders and cultures, this global society will then be the result of the de-
nationalisation and the increasing individualisation. When people are mixing and finding 
interests and values which connect them together, they will accept racial, religious and 
national differences and be open-minded towards one another.  One might then claim that 
Said’s idea of Orientalism as a distinction between a superior and a lower part of the world 
(see chapter 3.1 on Orientalism) will be dismissed and a new multi cultural understanding of 
one another will dominate. To add an argument upon this way of seeing the consequence of 
globalization Appadurai has some of the same ideas. As we describe in chapter 2.4.1, he talks 
about the ethno- and technoscape where the moving of people is in focus (either by tourism 
and immigration or by workers in the transnational companies who works with people around 
the world). By this moving of people around the world, one might argue that the 
understanding across cultures would be greater and that the Orientalistic view will vanish. 
However, one might discuss whether or not the sharing of cultures will be equal? Whether or 
not there will be a dominant culture in the mixing of cultures, which will rule over the others. 
–And what will then happen to the perception of the less dominant cultures? 
By looking at Appadurai’s above mentioned “ethnoscape” one might see a distinction in the 
moving of people. On one hand there is the tourism; the movement of people for pleasure and 
as a break away from everyday life. These people see their own culture and place of living as 
the best, but want to experience the exotic different culture. On the other hand, there are the 
immigrants, the refuges and the exiles. Those people are moving either because the grass is 
greener on the other side, or because the place they come from is more or less problematic to 
live in at the time they move. For those people the new place is where they want to live, if not 
for the rest of their lives, then for a longer period of time. Furthermore, they probably come 
from a lower standard of life than they are hoping to find because higher standards of living is 
one of the promises of the advantage of globalization. 
There are, however, probably also people who are moving because of love, education or, as in 
the technoscape, because of work. Those people can be seen as a more positive way of mixing 
cultures, where people meet each other on an equal level. On the other hand, one might argue 
that this moving as well will create a fright of the “others” taking over the education and jobs. 
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3.2.2 Global class divisions 
If there will be a distinction between the moving of people, one might also imagine that a 
global class division will be at stake. The idea that some parts of the world will function as 
low class and some parts will function as high class. The moving of labour which Beck points 
out (Beck, chapter 2) can in some sense create a society with high class labour in the Western 
world and a working class in the Eastern world. Furthermore, the people who immigrate to 
the Western world because of hoped improvement of life standards will probably overtake the 
low class jobs which are still remaining in the Western world. By that, there will probably be 
a dominant imperialistic way of high class people looking at the low class and therefore one 
might claim that there will be a continuity of Orientalism along side with the increasing 
globalization process. Even though, some might say that the low class and high class will 
change from being west – east to being north – south or at least distinguished by other limits 
than geographical, there will still be the high culture looking down at the low culture. Some 
might argue that if the class division is not geographical but cultural, it will just be even easier 
for the Orientalists to look down at the Orient and by that, the immigrant will continue to be 
in the low class or the so called “other” even though he will move away from his former home 
to a high class society. 
Who then defines who will be the high class culture and who will be the low class? And will 
the power of this culture have anything to say, when people are moving around and changing 
ideas, values and traditions? Would this moving of people not create more similarity between 
people and what will happen to the notion of Orientalism if there is less difference between 
the cultures, one might end up asking. 
Appadurai’s reference about homogenisation and heterogenization could be an interesting 
discussion to engage in when anticipating the future of global cultures and flows. He argues 
that one of the consequences of globalization could be the destruction of the local cultures and 
the imposition of the Western culture upon them. The Western culture will then with 
increasing transnational trading and flowing of information create a kind of homogeny 
culture, where everybody drinks coca-cola, eats McDonalds, sees democracy as the one and 
only state ideology etc. On the other hand he argues that the local cultures in some way will 
attach their own traditions and values with the Western values and by that create 
heterogenization; that they receive a homogeny product and make it fit into their own culture. 
An example of this is “the Middle Eastern country of Kuwait, a traditional Islamic culture that 
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has recently experience a strong American influence. This country frequently airs American 
football directly from USA via satellite, although broadcast are regularly interrupted for the 
traditional Muslim’s calls to prayer”  (Giddens, 2005, p.65). What is interesting here is the 
tension between the two phenomena where it is a matter of celebrating the sameness of people 
and in the same time keep ones local culture. (see Appadurai, chapter 2) Appadurai also talks 
about a similar consequence of globalization. He describes the mediascape and the ideoscape 
as a feature where information and values are floating around the world. If the Western 
culture has the power as the high class culture, the information and values which are floating 
may be fitting with the Western world’s way of perceiving itself and the “others”. This effect 
is also mentioned by Said when he describes how the Orient sees the Western perception of 
themselves when they watch TV, reads News Papers etc. The Orient then becomes what the 
Western world thinks they are – this perception of oneself is a direct psychological effect of 
Western projection, which most likely is negative in nature.  
However, another side of the argument could possibly be that these scapes will not just be 
controlled by a specific Western culture, but more specific by the economical and political 
interests of the powerful transnational companies. Those companies are mainly also owned by 
the Western world and one might therefore say that their interest are the interests of the 
Western world. These interests will, as we saw in the chapters of Giddens and Beck (Chapter 
2), impose an agenda on the world and by that decide which ideologies will be the prevailing 
ones. This in turn poses a threat to the information the media would spread around the world; 
this is a classical form of restriction but most often, the public has no idea that such a thing is 
happening. Here one sees a great connection to Orientalism as Said sees it. Said sees already 
in his book from 1978 how the interests of the countries and the companies have an affect on 
what is written by the experts in the Orient. The interesting point is now, however, that if the 
companies can control which ideologies will be accepted in the dominating societies they can 
possibly also decide the ones which will not be accepted. For example, one might ask why 
UN’s human rights is seen as the truth, and if there is no different ways of perceiving human 
rights which could be just as good? Or one might ask if a democratic society is the best way 
for all people in the world to live in, as we also touch in the chapter about modernization 
(Chapter 2), or if some people can live just as good in a different kind of society? Or if 
Freedom is what the Western world sees it, or there can be different ways of perceiving what 
freedom is and what it is not? 
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3.2.3 Transnational Companies and Power 
When the autonomy of the national state is taken or given away to the transnational 
companies, there is a tendency of altering the public’s view. Thereby the transnational 
companies alter how the public perceives the changes in the world, of which information they 
get and how the world should be shaped. The consequence of this is the continuation of global 
class divisions, so that there both will be cheap labour to create the products and a superior 
culture to buy the products from the companies. In that case one might argue that the 
companies can create and maintain the Oriental view upon the lower class so that the public 
will accept the utilization of the lower class, or even accept actions like creating Israel or 
waging war against Afghanistan and Iraq. Or even an action like we describe in the chapter of 
everyday life (Chapter 2.7.) where they move their factories to development countries, so that 
they will not pollute their own air but “others”. When the Orient does not share the same 
common values and ideas as the superior culture, then the public in the superior culture can 
accept the power over them because it seems logical that they need to change their values. 
This is also what Said writes about when he describes the rising anger against Islam under the 
oil crisis in 1973. (See chapter 3.1.2) Here the Western world got the information about the 
Arabs in the media and one might ask who decided what should be displayed in the media? 
How should the Western world look at the Orient at that time –and why? A possible answer 
could be the interests of power over the Middle East and oil – those interests could be the 
actors behind the creation of the anger in the Western world against Islam. 
However, the consequence of transnational companies assuming the autonomy of the nations 
can maybe create what Beck describes as re-nationalisation. The nations act in defence, 
creating stronger borders, restrictions and thereby making moving of people more difficult. 
This act we also describes in the political dimension of everyday life in chapter 2, and is 
probably happening because the nations become more afraid of the changes of power and 
globalization –but it can also be because of a fear of the “others” coming into the nation. 
When Orientalism has displayed the Orient and especial Islam in the 20th century as lower, 
barbaric and violent, one might imagine that the Western nations will be afraid of them 
coming and take over the Western values, traditions and nationality. Furthermore Beck talks 
about the increasing unemployment in the Western world as a consequence of globalization 
and neo-liberalism. With the transnational companies, the jobs will move to where labour is 
cheaper and this will create shortage on jobs in the Western world. Hence, re-nationalisation 
might also be a consequence of that because the nations will be afraid of the unemployment in 
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their nation. One might also argue that when the jobs are taking from the Western world by 
the Orient, the unemployed people would point their anger towards the Orient who took their 
jobs. (See red protectionists, chapter 2) 
 
To conclude, one might argue that Orientalism will be increased with re-nationalisation –both 
with the fear of Islam taking over the Western world and impose their barbaric values on it, 
but also by the anger it will create in the Western people when their jobs are stolen by the 
Orient.  
However, Orientalism might also decrease if globalization creates de-nationalization and 
cosmopolitanism and therefore more individuality and cross-cultural communication. If 
people become more mixed with both the moving of people and the moving of information 
and ideologies it could create a greater understanding of each other and thereby a decrease of 
Orientalism. 
On the other hand, one might argue that if the transnational companies have the power to 
decide which information and ideologies to flow, it could mean that the ideologies which the 
transnational companies had interests in maintaining would be maintained in the Western 
society and vice versa. 
Hence, where the Western perception of the East is developing towards is a complex question. 
In order to give an answer on this problem we furthermore need an actual example from the 
real world.  
We have here chosen to study the travelogue “A Poet's Bazaar” from 1842 by H. C. Andersen 
and the movie “Fitna” from April 2008 by Geert Wilders. This choice was as we describe in 
our methodology chapter (chapter 1.2) both because we wanted to see if globalization and 
Orientalism was happening in reality but also because we wanted to see whether or not there 
was a development in the Western way of perceiving the Orient.  
Sum up of chapter 3.2 
• Denationalization means the vanishing borders and welfare-state which might create 
individualization, moving of people and mix of culture. 
• One might say that people get a greater cross-cultural understanding with this mix of 
cultures and therefore that the world goes towards a cosmopolitan society. 
• One might also claim that the moving of labour which Beck points out, in some sense 
can create a society with high class labour in the Western world and a working class in 
the Eastern world. Furthermore, the people who immigrate to the Western world 
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because of hoped improvement of life standards will probably overtake the low class 
jobs which are still remaining in the Western world. Therefore there will be a global 
class distinction and Orientalism will remain. 
• If the Western culture or the powerful transnational companies have the power as the 
high class culture, the information and values which are floating, with the ideo- and 
media scape, may be fitting with economical and political interests and the Western 
world’s way of perceiving itself and the “others”. This can affect the Orient’s way of 
perceiving itself. 
• If the companies can control which ideologies will be accepted in the dominating 
societies they can possibly also decide the ones which will not be accepted. Therefore 
these companies can affect the perception on for example Islam.  
• One might argue that the nations will react with re-nationalisation –both with the fear 
of Islam taking over the Western world and impose their barbaric values on it, but also 
by the anger it will create in the Western people when their jobs are stolen by the 
Orient. 
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4.0 “A Poet’s Bazaar” and "Fitna” 
In this project our focus is on the globalization process and on how it affects the Western 
perception of the Islamic Orient. Does this globalization process make us culturally move 
away from each other or does it create the opposite, makes us move in a direction of cultural 
similarity and understanding of each other?  
 
In order to show examples on Orientalism in action, we have chosen to analyse textual parts 
of Hans Christian Andersen’s ”A Poet’s Bazaar” from the 19th century and sections from 
Geert Wilders’ movie “Fitna” from the 21st century. 
4.0.1 Method 
In order to discuss and analyse a text, one need methods; some sort of tools to “open up” the 
discourse. Depending on this background, one can focus on different aspects and meanings in 
a discourse.  
Our methodological or theoretical background will be Edward Said’s book “Orientalism”. As 
argued in our chapter on Orientalism, the cultural perspective on globalization makes Edward 
Said’s book on “Orientalism” relevant: He analyses the understanding and perception of the 
East from a Western point of view.  
His ideas therefore becomes relevant when discussing and analysing Andersen’s “A Poet’s 
Bazaar” and Wilders’ short film “Fitna”, since they in their contributions give descriptions of 
Islam and Muslims. In the following part of the project we will analyse these two 
contributions with Said’s methods.  
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4.1 “A Poet’s Bazaar” 
The Hans Christian Andersen part is relevant for this project because it shows an encounter 
with the Orient from a Danish perspective in 1842. Andersen can also be described as 
somewhat of an Orientalist, since he writes about the Orient (see chapter 3.1 and Said, 1995, 
p. 2). 
  
In 1841 Hans Christian Andersen travelled Europe and eventually came to Constantinople in 
Turkey. He described this visit vividly and detailed it in his travelogue published the 
following year. 
According to the preface (in “A Poet’s Bazaar”) Hans Christian Andersen had no hidden 
agenda when writing this log. He didn't seek to show or debate specific issues – he went 
“image-hunting” (Topsøe-Jensen, 1944, p. XVII) and what he saw and experienced, he wrote 
down. Andersen did, however, come from a different culture and whether he was aware of it 
or not, he still perceived events through this context. Andersen was not, as described in 
(chapter 3.1) aware of himself, his context and his prejudices (Said, 1995 p. 326-327) when 
he was writing, which will become clearer in chapter 4.1.3. 
But again, it wasn’t to study the “natives” that Andersen went travelling. At the time of the 
travel, Greece had just freed itself from Turkey, and the common opinion was that the Turks 
were the “Enemy of all civilization” (Topsøe-Jensen, 1944, p. X). Hans Christian Andersen 
however, didn’t “have an overall perception of European politics, which also entailed that he 
did his observations without prejudices, without having fixed opinions he wanted confirmed.” 
(Topsøe-Jensen, 1944, p. IX (Our translation) 
4.1.1 Reasons for the journey 
Hans Christian Andersen was said to be a very lonely man who often fell in love with women 
(and men) who had no interest in him, and one of his loves; Louise Collin, was getting 
married right around when he left (Topsøe-Jensen, 1944, p. VIII). “When anything went 
against Andersen, his longing to go abroad awoke – It was his greatest comfort to travel away 
from it all.” (Topsøe-Jensen, 1944, p. VII (Our translation). These and other factors have 
played their part in making Andersen wants to leave.  
He had previously read the “Voyage en Orient” (1835) by French writer Lamartine and found 
it very interesting (Topsøe-Jensen, 1944, p. XI) and it is very possible that this book has been 
one of the reasons Andersen chose to travel to “the Orient” or “the East”. Lamartine’s 
   
 50 
descriptions of the Orient were to Andersen like something he could feel and think for 
himself, and therefore he might have wanted to see ‘it’ for himself. 
According to Topsøe-Jensen, Lamartine had given a representation of the Orient that 
Andersen, after his 9 months travel, didn’t feel was a true picture. He felt that Lamartine had 
more fantasized over what he had seen. (Topsøe-Jensen, 1944, p. XI) So at this time it was 
like the reality was different from what the Western idea of the East was like (as described in 
chapter 3.1.2). 
 
The fact that Andersen, by reading Lamartine’s “Voyage en Orient” might have put his hopes 
up for a specific kind of Orient does influence some of his observations. E.g. when he arrives 
in Constantinople, he portrays a poor street as; “Here is a real Turkish street, where the efforts 
of modern enterprise are not yet to be traced.” (Andersen, 1871, p. 242) – His expectations of 
Constantinople clearly being that of a city which does not have the same technological 
advantages as cities in Europe. By using the word “real”, he implies that streets with modern 
objects; e.g. machines, are not real Turkish, and thereby he distances himself from the 
inhabitants and the country for that matter. Since he comes from a country which has modern 
facilities, he is by definition not Turkish. He doesn’t directly say that a “real” Turkish street is 
lesser than a European, but he is a victim of latent Orientalism. Andersen is so fixed on the 
idea of how a Turkish street is that, he automatically refers to this somewhat plain street as 
“real”.  
 
But how much can we trust this log as a source? According to Topsøe-Jensen, Andersen did 
have a tendency of sometimes describing things that had not actually happened to him. 
(Topsøe-Jensen, 1944, XV-XVI). However the events in the Orient does seem very plausible, 
and it is not so much the accuracy of the events as it is the authors recollection of the feeling 
and experience that interests us. We are interested in finding out how Andersen, a Westerner, 
saw and judged the East. In order to do so, we have chosen four parts that are very relevant to 
the project, and to make it clear, these will be presented in chronological order. 
4.1.2 The scenery 
On his way to Constantinople, Hans Christian Andersen sails in between the shores of both 
Europe and Asia, and he notices a difference in the scenery: 
“Each coast was of a gravelly slope, behind which appeared flat, green fields. On the 
European side, at some distance from each other, lay some wretched stone cabins where doors 
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and windows were only holes in the walls; here and there grew a pine bush, and a few Turks 
were wandering on the solitary path along the strand. On the Asiatic side it appeared more 
inviting, more like summer; green fields with rich, umbrageous trees lay extended here.” 
(Andersen, 1871, p. 218) 
On one hand, we have Europe which is described as having shabby cottages, and looking 
somewhat barren, poor and lonely. Asia however is much more ‘friendly looking’ and it is 
funny that it is the ’exotic’ Asia that is more green. Also, the fact that he describes the 
European houses as “poor” and the doors and windows being merely holes. These primitive 
kinds of settlements are in clear contrast to the, at the time, common perception of the 
‘modern’ Occident versus the undeveloped Orient. Asia however, does not really have any 
houses, so it’s not possible to compare the coasts. It might be a very poor area on both sides, 
but since there is no settlement, there is no evidence hereof.  
 
Andersen’s enthusiasm for the Orient is probably still influenced by Lamartine, since he has 
not yet had his expectations met. It is easy to imagine that Andersen throws a couple of extra 
positive phrases in, to fit his existing image of the exotic Orient. 
4.1.3 Stereo-typing  
As earlier described, Andersen had read “Voyage en Orient” by Lamartine, and from this he 
might have got the latent idea of the Turk being “grave” (Andersen, 1871, p 220 & 230), but 
on page 220, even before he has arrived in Constantinople, his stereotypes of the people from 
the Orient, are already being meddled with; “here were mirth and hilarity quite different from 
what I had imagined in the grave Turks.” (Andersen, 1871, p. 220) It would seem that he 
somewhat doubts his close-knit idea of how the Turks are. Yet the latent Orientalism has its’ 
grip in Andersen, because even though he’s just ascertained that ‘the Turk’ not necessarily is 
solemn, he keeps putting people into existing boxes;  
It is highly interesting to regard the characteristic manner in which each nation 
manifests itself. The Turk sits seriou[s] and majestic, with the long pipe in their 
mouth; the Jew and the Greek are bustling; they shout and wink; […]Persians, with 
pointed hairy caps; Armenians with inverted cone-shaped black hats; Bulgarians in 
sheepskin mantles; Jews with ragged shawl around the black high-crowned turban; 
smart Greeks, and veiled women. (Andersen, 1871, p. 230)  
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But this way of describing people is, according to Topsøe-Jensen, very common to Andersen. 
In the preface he states that Andersen had “a steady eye for those people, whom he had only 
exchanged few words with, and who could be depicted by a prevailing trait – e.g. a habitual 
movement.” (Andersen, 1944, p. XII (Our translation) 
 
The stranger ought first of all to visit the bazaars in Constantinople. To do so is to 
enter into that enormous city at once: one is overwhelmed with the sight, the splendor, 
and the tumult. Each is a city of bees that we enter; but every bee is a Persian, an 
Armenian, an Egyptian, or a Greek. The East and the West hold a great fair here. 
(Andersen, 1871, p. 228) 
 
Andersen is overwhelmed when he enters the city of all the things to see. But it’s a bit 
uncertain whether or not that is a positive thing. The sight and the splendour are somewhat 
positively loaded words; whereas the tumult is a bit more ambiguous. On one hand 
commotion can be a good thing since it is so different from what Andersen is used to. On the 
other hand one might say that all that kerfuffle maybe a bit too much for him since he is used 
to the strict and somewhat aloof European way of behaving. 
 
He likens the commotion to that of a beehive. But now all the bees are the inhabitants of 
Constantinople. By that, he not only alienates himself from them, but he is also in a 
dominating position, because he is the one who describes them, as we learned in chapter 
3.1.1. He could be somewhat afraid of them, since bees can sting – yet they can also make 
honey, and bees are known for their industriousness and ability to work together towards a 
greater good. So it makes it somewhat difficult to read his stance. Andersen also likens the 
differences in the people; some comes from Asia some from Europe – the Orient and 
Occident. In the end, he seems fascinated by the large variety and arrangement of the goods 
and people. 
4.1.4 The Dervish Dances 
When Andersen seeks out, he saw the Dervish dances; he travels along with a person simply 
known as “my companion”. At one point, they are at the Ruhanis cloister, and are observing a 
very, out of European standards, wild dance.  
My companion whispered to me: "For Heaven’s sake do not laugh, or we are undone! 
they will murder us!” 
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“Laugh!” I replied: “I am ready to weep! It is afflicting – it is shocking! I cannot bear 
it any longer!” 
I sought the door in haste, and at the same moment some of the dancers fell to the 
ground. 
When I was out in the street, I still heard the wild howl: “Ja-hu! ja-hu” 
How beautiful, how warm it was without in the clear sunshine. (Andersen, 1871, 
p.240) 
 
The partner probably sees the whole situation as comedic with the Ruhanis eremite in the 
middle banging his chest and with bleeding lips. For him it’s just some weird Oriental 
religious ritual, of which he’s merely a spectator, which might be why he interprets 
Andersen’s fidgeting as him being pent-up with laughter. The companion is probably not 
aware of him watching the scene through a Western perspective. He is not doing as Said 
suggest in chapter 3.1: “One way of opening oneself to what one studies in or about the Orient 
is reflexively to submit to one’s method to critical scrutiny” (Said, 1995, p. 327) but Hans 
Christian Andersen, does neither, as it seems like he has difficulties in keeping a distance to 
the scenery. To him, the participants have stopped being human, and have become machines: 
“They seemed not to be men, but machines. They no longer spoke words: words were lost in a 
short howl.” (Andersen, 1871, p. 240) – But on the other hand he does, by writing so, distance 
himself from the people – as he seems superior to them. Again him being the describer where 
as they are mere actors – practicing a somewhat “barbaric” ritual. It is culture meeting nature, 
and in order to remain human, he probably feels that he have to distance himself from what is 
going on. He however, might have trouble doing so, as he is taking mental notes (for his 
travelogue) and therefore is a hundred percent present and probably trying more to relate to 
what is happening than his companion. 
The companion was also the one telling Hans Christian Andersen of the related formation of 
the dervishes – where the insane people run down the streets like animals, so Andersen must 
have had his hopes up according to his detailed description. But the wildness of the rituals is 
so different from what Andersen is used to back in Denmark. This is most certainly a clash of 
cultures. He feels utterly relieved when he gets back outside in the sunshine. The whole 
experience might have been somewhat aggravated by the shadowy, cold monastery. 
 
This experience is very far from how religious acts are conducted in Denmark. The whole 
show of insanity and almost blind rage couldn’t be further from the reserved way of sitting in 
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church. That might also be why he likes the Mewlewis dance better. These ‘turning dervishes’ 
show steadiness and grace that is more similar to the European code of non extroverted 
emotions. On page 242 it reads:  
This dance lasted a whole hour; but there was nothing horrifying in it. It might almost 
be called graceful; one had only to forget that they were men, to believe that they were 
puppets. They dance, in unison with the low sameness of the music, gave the whole 
the character of silent insanity, which affected more than disturbed the spirits. The 
whole performance could scarcely be called edifying; it appeared to me like a sort of 
ballet, whereas the dance of the dervishes in Scutari remained in my memory like a 
scene in a mad-house. (Andersen, 1871, p. 242)  
Again Andersen compares the participants to something non human. But this time it is 
puppets instead of machines, and he uses words like “clean and handsome” (Andersen, 1871, 
p. 241) and “splendid” (Andersen, 1944, p. 253) when describing the Mewlewis- experience 
he in opposition to the Ruhanis.  
Andersen uses words like “poor, insignificant house” (Andersen, 1871, p. 237) when 
describing the Ruhanis cloister whereas the Mewlewis cloister is “fine airy” (Andersen, 1871, 
p. 240) 
Hans Christian Andersen might take a higher liking to the subtle “silent insanity” (Andersen, 
1871, p. 242) of the Mewlewis because it is just that; silent. As he says, it affects more than 
disturbs (Andersen, 1871, p. 242). Also the fact that there seems to be an arrangement in this 
dance – the planetary system – again is in opposition to the complete and confusing chaos of 
the Ruhanis-madness. In many ways one could state that since the Mewlewis dance is more 
organized and to some extend restrained or controlled, it is more like the conditions Andersen 
knows at home, and that is why he finds it more appealing.  
4.1.5 ‘Proper’ conduct 
It is interesting to see how Hans Christian Andersen notices that the guards are in European 
uniforms, and the first ones who are wearing gloves are looking dashing, but later regiments 
are shabby-looking and their uniforms are too tight. He writes:  
Other regiments, on the contrary, looked quite frightful. I will not dwell upon the fact 
that there were all sorts of colored faces, white, brown and jet-black amongst them, 
but there were both halt and club-footed soldiers. The European uniform was too tight 
for them; and so a number of them had ripped the seams up at the elbows, or cut a 
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long gash in the trousers before the knees, that they might move more freely, by which 
means a completely naked elbow stuck out. (Andersen, 1871, p. 251) 
 
What offends Hans Christian Andersen is not the fact that the Soldiers have different skin 
colours and come from different places, but the fact that they are clearly not fit for combat, 
and that they have desecrated the uniforms by cutting them open. At this time, Europe went 
by a certain code of conduct. You had to look proper and extroverted gestures were to some 
extent considered outrageous. Andersen, whose norms are set by these standards, is therefore 
appalled by the torn uniforms.  
Also the fact that the skin shows dismays him. Showing skin in such a coincidental way again 
alienates the Turkish soldiers from Andersen, as they are breaking an unwritten Western rule 
of conduct. This is a perfect example of the Western view of the Orient. It is not really a 
problem for the Soldiers that the uniform doesn’t fit or that they by making it fit show some 
skin. 
 
It is the word “completely” (“aldeles” in the Danish version) that lets us know how aghast 
Hans Christian Andersen actually is. Had it not been there, we wouldn’t have been able to 
read this indignant emotion into his words. As earlier mentioned, Andersen doesn’t have an 
agenda when he narrates his travelogue and according to the preface, his prejudices aren’t 
very prominent (Andersen, 1944, p. XVII), but here and when watching the Ruhanis-dance 
they surface.  
Sum up of Chapter 4.1 
• Hans Christian Andersen part is relevant for the project because it shows a historical 
perspective on Orientalism, and because it is in opposition to "Fitna”. 
• We chose Hans Christian Andersen over Oehlenschläger and Verne because it shows 
an encounter with the Orient rather than a fictional story. 
• The Orient is in this case Turkey. Hans Christian Andersen was probably inspired by 
French author Lamartine to go there. 
• On his way to Constantinople Andersen describes The Asian coast as nicer than the 
European coast. 
• Andersen gives 2 different perspectives on the Turks; “grave” yet in another setting 
surrounded by “mirth” and “hilarity”. 
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• Hans Christian Andersen likens the inhabitants of Constantinople as bees. This makes 
him superior to them. 
• Andersen witnesses a religious ritual by dervishes called Ruhanis. He thinks its 
“afflicting” and “shocking”. 
• Andersen also witness a religious ritual by dervishes called Mewlewis. He refers to 
them as “puppets” and the dance as “some kind of ballet”. 
• Andersen sees regiments of soldiers in European uniforms. They don’t fit all of the 
soldiers and he is appalled. It could be an image of the eastern unit not fitting in the 
Western unit. 
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4.2 “Fitna” 
As described in our analysis on “A Poet’s Bazaar”, we in Andersen’s travelogue from 1841 
see a kind of curiosity in his descriptions of the Orient. In the following part we will look into 
Geert Wilders’ film “Fitna” in order to get an account on Orientalism of today. 
 
As mentioned in our introduction we use Said’s book “Orientalism” as an analytical method. 
In this chapter we will also refer to Norman Fairclough, who is a British linguist and 
discourse analyst. In his research, he tries to understand the changes happening in the modern 
world (Jensen, 2008 p 7-14). His thoughts and analytical methods are relevant in this project 
when analysing “Fitna”, since it gives us tools to open up the contents of the movie. We will 
refer to terms used by Fairclough about representation and recontextualization of social events 
(Fairclough, 2003, p127-141). 
 
We will also refer to John Botofte. He has translated, and written the foreword to the Danish 
translation of Edward Said’s book “Orientalism” (Said, 2000). He has a degree in English and 
Finnish and has translated many books concerning the relation and problems between Islam 
and the Western world (leksikon.org, 2008, webpage 21).  
4.2.1 Background-knowledge about the film   
Geert Wilders’ “Fitna” is a short film of 16 minutes. It consists of film-clips, newspaper-
articles, verses from the Koran, sound effects and voice-overs. These parts of books, 
newspapers and social events have been taken out of their original context and put together in 
“Fitna” as a chain of events. 
 
The film was first released on the Internet in March 2008 through “Liveleak” which is a web 
page where one can publish self-produced films. However, the movie was soon removed due 
to threats towards the staff on “Liveleak”. (Ritzau, 2008, Webpage 22)  
After a few days it was re-published on “Liveleak” but then removed again because of 
copyright violations. A second version was then released in the beginning of April. 
(Wikipedia, 2008, Webpage 23) However, if one goes to “Liveleak”’s web page one will find 
that it is not possible to watch the movie at this webpage any more. One can now find the 
English version, which is the one we analyse, at http://www.themoviefitna.com  (26th may 
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2008). The English version can also be found along with the original Dutch version on 
YouTube (usread, 2008, webpage 24). 
 
As to publishing methods, Geert Wilders wanted to air the film on Dutch television. This was 
not possible since no television station would show it, for example due to questions of 
security-costs and certain demands by Wilders (RNW, 2008, Webpage 25). The Dutch 
Muslim Broadcasting Association offered to publish the movie if Wilders afterwards would 
participate in an open debate on the film. He declined the offer and published the film on the 
Internet in the end of March, as described above. He published a version with Dutch subtitles 
as well as a version with English subtitles at the same time (Wikipedia, 2008, Webpage 26). 
The Internet was therefore his second choice of distribution-method.  
In order to get an idea of why the movie was created in the first place, we will now give a 
short presentation of Geert Wilders. 
4.2.2 Geert Wilders 
Geert Wilders was born in Venlo, the Netherlands, in 1963 (Kirby, 2008, Webpage 4). His 
interests for politics made him join the Dutch parliament, the liberal centre- right party VVD, 
in 1998 (Ritzau, 2008, Webpage 5). Wilders is no longer religious but grew up in a Catholic 
environment (Kirby, 2008, Webpage 6). However, he does feel very strongly for Jewish 
societies, especially the ones living in Israel (ThanxALott, 2008, Webpage 7).  
Because of his religious upbringing and political beliefs, he finds it difficult to understand 
Islamic ideology. To him a culture like the one found in the Netherlands is superior to Islamic 
cultures. He finds Islamic culture uncivilised, for example because of the way women are 
treated. Geert Wilders says himself that he does not feel hate towards Muslims. “He just hates 
Islam” (Traynor, 2008, Webpage 8). Therefore, he believes that only Muslims, who are 
willing to take in and adapt the values found in the Netherlands should be able to live in the 
country (ThanxALott, 2008, Webpage 9). Because of his strong feelings against Islam, as 
well as against the Dutch integration system, he left the VVD party in 2004. He felt that there 
was a need for a party with a stricter attitude towards foreigners and integration. Therefore he 
started his own party, “Party for Freedom” in 2006 (Ritzau, 2008, Webpage 10). The party 
wants to ban the Koran because it, according to Wilders, is similar to Hitler’s “Mein Kampf” - 
a book preaching anti-Semitism and describing ideologies that call for the harm of others 
(Den Boer, 2008, Webpage 11). Furthermore, he wishes for a total stop of Muslims 
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immigrating to the Netherlands. He believes that we must fight Islamisation, which is why he 
has made the movie "Fitna” (ThanxALott, 2008, Webpage 12). 
 
In the following part, we will point out and analyse a few parts of the film, which show Geert 
Wilders’ perception of the Orient.  We have chosen these parts since we believe they in a 
clear way describe Wilders’ perception of Islam which is what we are looking for in our 
analysis. Since these clips describe Wilders’ view of Islam, they also show Orientalism in 
action. However, it is important to remember that what is described in “Fitna” is Wilders’ 
own perception or point of view. So is Hans Christian Andersen’s perception described in “A 
Poet’s Bazaar” which was analysed in the previous chapter. Therefore, they cannot say to 
describe the general Western perception of Islam or the Orient but show us examples of 
perceptions. 
4.2.3 Wilders and Orientalism 
An Orientalist is, according to Said, scholars that teaches in, writes about and researches in 
the Orient. Journalists are not scholars but could be said to be Orientalists as well when they 
describe the Orient.  
In “Fitna”, Geert Wilders describes Muslims and Islam and could therefore be called an 
Orientalist. In the movie, he also makes a certain distinction between the West and the East, 
between Muslims and Western people, which could be said to be an Orientalistic distinction. 
This division can be seen in the following quotation, taken from the 14th minute of the movie, 
which is Wilders’ addition (Fairclough, 2003, p 139) to the chain of events shown in the 
movie: “Islam wants to rule, submit, and seeks to destroy our western civilisation” (”Fitna” 
script, min 14-15). The fact that he has chosen the words “our western civilisation”, as 
opposed to Islam shows this Orientalistic distinction. 
  
In this quotation, it also becomes clear that Wilders’ description is intended to be of the whole 
of Islam, of all the people who practice the religion: “Islam wants to rule (…)”. This point is 
stressed throughout the movie with Wilders’ choice of participants (Fairclough, 2003, p 135). 
He has chosen people from all layers of society. Examples could be the Iranian president 
(”Fitna” script min 8-9), imams (”Fitna” script min 8-9), and civil men, women and children 
(”Fitna” script min 1-2, 2-3, 4-5, and through out the movie).  
Today Muslims live all over the world. Nevertheless Wilders sees them as if still living and 
belonging in a geographically distant part of the world, which can be seen in the quotation 
   
 60 
above. He sees them as the ”Others”, as a collective group of people that threatens “his” 
culture. This point is stressed even more by his last comment in the end of the movie “Stop 
Islamisation. Defend our freedom” (”Fitna” script, min 14-15). 
4.2.4 Events represented in ”Fitna” 
One could say that Wilders throughout the movie stresses the evil of Islam, as well as the 
distinction between Muslims and non-Muslims, with his choice of events: He includes events 
where Muslims act violently towards people that practice other religions than Islam. He also 
includes events where Muslims have spoken badly about the Western way of life. He has 
deliberately excluded events where Muslims act friendly towards non-Muslims (Fairclough, 
2003, p 134-141). 
 
The events are chosen so they show the practise of certain verses in the Koran. Throughout 
the movie, Wilders shows verses from the Koran, that inspire and call for the harming and 
killing of non-Muslims. An example of such a verse could be the one found in the 5th minute 
of the movie: Surah 47, verse 4: “Therefore, when ye meet the unbelievers, smite at their 
necks and when ye have caused a bloodbath among them bind a bond firmly on them” 
(”Fitna” script, min 5-6). After this verse, one hears an interview with Dutch Theo Van Gogh. 
He states that he does not believe anyone would ever try to kill him, despite his believes and 
utterances. Then one sees a newspaper article, showing a picture of him, dead.  
Afterwards one hears an interview with his murderer, Mohammed B. (”Fitna” script min 5-6). 
Here we see what could be called a Muslim actor, in this case Mohammed B., and what could 
be called a Western victim, Van Gogh. 
Another example of this “Muslim actor/Western victim”-concept can be found in the first two 
minutes of the film. Here one sees film clips of the terror attack in Madrid; the bombings of 
an underground train station. One hears a lady on the phone, panicking, and other people 
screaming. While showing these clips, a Muslim is asked “What makes Allah happy? “He 
responds: “Allah is happy when non-Muslims get killed” (”Fitna” script min 1-2).  
When showing these events after each other, one might get the idea that the Muslim is happy 
that non-Muslims got killed under the mentioned terror attack, even though he does not 
mention the terror attack at all. However, one might feel harm towards him, because one in 
one’s own thoughts link what he says with the actual terror-attack. If this link appears in one’s 
thoughts it does so, despite the fact that the man has never even mentioned the terror attack. 
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What Wilders does here could be seen as a form of propaganda; he presents chains of events 
in a certain way in order to create or awake a certain feeling in the receiver.       
4.2.5 Ignorance and fear 
One could say that what Wilders does, when showing these events, is to show the practice of 
Islam from a specific and narrow point of view. This way of perceiving and describing the 
“Other” is very typical in Orientalism. In his thoughts on Orientalism, Said argued that the 
way the West understood or perceived the Orient became the way the Orient actually was, and 
that this perception then could be said to tell more about the West than it does about the East 
(Said, 2002, p 58). Wilders’ perception might then show more about him, and his own 
perception of the Orient, than it does about actual Muslims. This perception might be caused 
by fear, which also could be said to be the reason why he wishes to show us, the receivers, 
Islam in this light. One could say, as Said argued, that a perception of the “Other” often is 
built on ignorance and fear. Many of the features used in ”Fitna”, are pictures and video clips 
of terror attacks, killings and other “nightmares” and at the end of the movie, Wilders 
describes what he believes will happen to his own country, if taken over by Muslims (”Fitna” 
script min 9-13). One could ask why he even considers such a possibility, and then describes 
it in such a way, unless he has an actual fear that it might happen. 
4.2.6 ”Fitna” and statistics 
Wilders himself has also stated that “Not all Muslims are terrorists, but almost all terrorists 
are Muslims” (Traynor, 2008, Webpage 13). However, according to ”Information”, Wilders' 
point can not be said to be true: ”Hele 532 terrorangreb fra separatister blev forsøgt, 
forhindret eller gennemført i EU i 2007, hvorimod der kun var fire anslag med islamistisk 
baggrund. En ny statistik fra Europol tegner et billede af meget aktive separatister i Spanien 
og Frankrig, mens langt de fleste terrorrelaterede anholdelser retter sig mod 
islamistister”(Alfter, 2008, Webpage 14). According to “Europol”, the truth can be said to be 
different from the one Wilders describes.   
One could therefore say that the media, as distributor, have a responsibility when distributing 
information. In this example, the media point out that it is not necessarily only Muslims who 
attempt to do terror attacks in Europe-at least because of their religious background. 
However, for some reason they are the ones that get arrested in many terror-related cases. One 
could wonder if these arrests are based on the same fear as the one Wilders has or shows in 
the movie.  
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If one looks at the Dutch newspaper-headlines used in ”Fitna”, they do indeed show Muslims 
in a certain negative light: Examples could be “Islam seeks take-over”, “We do not agree with 
freedom of speech, because we denounce democracy”, “Explosive increase honor killings 
Amsterdam”, “Jihad-lessons in elementary school”, “Almost half of young Moroccans anti-
Western”, “Imams don’t like gays”, Imam legalizes violence against gays”, “Muslims hinder 
doctors taking care of women”, “Quran license to kill” (”Fitna” script min 12-14). One could 
say that Wilders deliberately have chosen these headlines to back-up his ideology, which then 
has nothing to do with the ideology of newspapers in the Netherlands. However, the fact that 
information can be represented in this way, underlines our point; that representation of events 
indeed can be done in order to stress a certain point of view, for example hate or fear of the 
Orient. 
 
If the main reason for making ”Fitna” is fear, then this fear, according to the mentioned 
statistics, might be build on exaggeration and a certain view upon Muslims, distributed by the 
media. Wilders himself then contributes to this fear and certain view when publishing "Fitna”. 
It is thereby not only the responsibility of the media that is important in this context. One 
could say that Wilders himself, when publishing his perception of Muslims, raises a very 
important question in Orientalism, namely the responsibility of academics (Said, 2002, p 20). 
One might say that this responsibility also goes for journalists or others that describe the 
Orient, for example Geert Wilders. 
4.2.7 Responsibility of Orientalists 
What Said wanted was for Orientalists, like Wilders, to get a critical view on their work 
because they, as academics or Orientalists, have a responsibility when writing and distributing 
texts or other material. As described in chapter 3.1 they create what could be called a certain 
meaning or idea, which others then might take as valid. Wilders does then, as an Orientalist, 
have a responsibility of creating valid discourses and representations. Said wanted to make 
the Western people aware of this fact but also that one has to be critical when studying about 
other groups of people. We, for example, have to be very critical when watching “Fitna”. One 
must be so, in order to see above the sometimes generalised Western perceptions, like the one 
Wilders represents in his film. 
One could say that Wilders and Said contribute to certain traditions of thoughts, when 
distributing their ideas. However, to two opposite perceptions or points of views: Wilders 
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could be said to speak for re-nationalisation and for the “rescuing” of what he calls the 
“western civilization”. He also speaks for a total stop for immigration of Muslims and that 
Muslims should not live in the Netherlands as long as they practise unacceptable verses from 
the Koran. Said, on the other hand, could be said to speak for unity, equality and 
understanding between Muslims and the West. 
 
Botofte mentions one of Said’s points, namely the one about problems and misunderstandings 
between cultures. Said hoped that angry feelings towards Islam would vanish. However, this 
could only happen if one takes a deeper look into other cultures and ideologies (Botofte, 2002 
p18- 23).One could say that sometimes it is easier to create anger and fear than doing what 
could be called the opposite: Trying to solve and understand  (Botofte, 2002 p 18-23). One 
might say that what Wilders does, when distributing ”Fitna”, is to contribute to or even create 
this collective anger and fear of the Orient: When showing this chain of events in ”Fitna”, he 
contributes to an already existing fear of terrorism, since he is linking Islam with terrorism in 
the movie. This link can be seen in the first two minutes of the movie where one sees the 
following verse from the Koran: Surah 8 verse 60: ”Prepare for them whatever force and 
cavalry ye are able of gathering to strike terror, to strike terror into the hearts of the enemies, 
of Allah and your enemies”. 
Then one sees film clips from the terror attack in New York, 2001: Airplanes fly into the 
World Trade Center and in the background one hears people screaming and a woman calling a 
help line in panic. One then sees a woman’s face on a picture (as if it belonged to the 
panicking voice) that has been clipped upon the already running film clip of people jumping 
out from the towers. 
One could say that when Wilders links this verse with actual terror attacks, he thereby says 
that the Koran gives Muslims some kind of license to kill, to practise terrorism, and thereby 
links terrorism with Islam. He underlines this by using newspaper headlines like the 
following: “Quran license to kill” (”Fitna” script min 12-14).  
4.2.8 Why make “Fitna”? 
One might ask why Wilders wishes to show Muslims in this Orientalistic light. We have 
already mentioned that Wilders might have made "Fitna” because of fear. However, there 
might be another reason for the creation of the movie. Since Wilders created a party that is 
against Islam, one could say that he politically has an interest in showing Muslims in a bad 
light. His political beliefs might therefore have something to say as well.  
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The Orientalistic ideology that talks about political interests, as described in chapter 3.0, is 
thereby relevant to mention here: According to Said, political interests create and control the 
discourse on the Orient. Wilders might have, because of political beliefs, an interest in 
showing the Orient in the described way. He might want to create a certain discourse, in order 
to stay in control. One could say that what Wilders tries to do with “Fitna” is to use it as a tool 
in order to keep a dominant, superior stand. To keep control as a Western country and to keep 
the East and the West separated. He is therefore putting Islam in a lower position as if saying, 
“We are superior and better and you are wrong and barbaric”. In this way he creates a certain 
view of the Orient but he might also, in doing so, create the Orient. By describing Muslims in 
this way, he might make some Muslims angry and thereby maybe create the violence and hate 
he believes is exciting (Said 2002 p 67). 
4.2.9 “Fitna” and Appadurai’s “Mediascape” 
One might say that what Wilders does is to contribute to an already existing “Orientalistic 
gap” between Muslims and Western democracies, a gap we, in this project, are interested in. 
How his ideology, his distinction of Islam and Western countries is spread across the world 
makes it relevant to include Appadurai’s ideas on Mediascapes, described in chapter 2. Earlier 
in this chapter we have already elaborated on the media’s role for Orientalism. Now we will 
elaborate more on that role, also according to the globalization process.  
 
According to Appadurai the term “Mediascape” covers the production as well as the 
distribution of information. The way this information is distributed and who the receivers are 
depends on the distribution form. In example: TV, newspapers, film productions and the 
Internet. Some people might not have a TV and can thereby not be reached with certain 
information, if these are distributed only by television. The media therefore have certain target 
groups; people that they believe will receive the messages. What is important to remember 
about the media is that what it does, whether it is through for example television or written 
texts, is to distribute parts of complex happenings or stories, which then can create 
misunderstandings or controversy.  
Geert Wilders put together the information in "Fitna”. However, if what Wilders have 
produced could be called information is discussable. Maybe the word message is a more 
proper term. It is being distributed to people around the globe who have the opportunity to go 
on the Internet and who understand English and Dutch.  The distribution form is therefore the 
Internet. The Internet thereby passes on complex messages; in this example, parts of events 
   
 65 
and texts put together by Wilders, which might create or contribute to certain perceptions of a 
specific group of people.  
The question of who the intended receivers of the movie are could be discussed. However, in 
the quotation used earlier in this chapter, Wilders says: “Islam wants to rule, submit, and 
seeks to destroy our western civilisation” (”Fitna” script, min 14-15). The fact that he has 
chosen the words “our western civilisation” could be said to describe the receivers: The 
people living in the Western part of the world. 
On the other hand, as described above, Wilders’ first intention was to publish his movie on 
television in the Netherlands. Thereby the intended receivers might have been the Dutch 
population only. He could then talk about “our western civilisation” as the Dutch Western 
civilisation. Also, a Dutch version of the film would then only be necessary.  
 
However, since it was difficult for Wilders to find a Dutch television station that would 
publish “Fitna”, he chose to release it on the Internet. Thereby the amount of receivers 
became greater and a version with English subtitles came in need if he wished for the film to 
be understood at a global scale. Since he has chosen to publish both versions at the same time 
in March, it could have been his intention to reach the whole of the English-speaking world 
and not just the Netherlands. Also, if it was only intended for the Dutch-speaking population, 
then why make an English version at all? Wilders could just have published the Dutch version 
on the Internet and thereby would the receivers automatically have been the Dutch population 
only.  
 
However, Wilders uses the Netherlands as an example of a country that in the future has been 
taken over by Islam. Why the Netherlands? Why does he use his own country as an example? 
If one looks at the movie in this light, one could say that the distribution of the film is global 
but the content is national. “Fitna” might then have been produced for the Netherlands only in 
order to shape the Dutch population in a certain way, maybe to make them vote for Wilders’ 
party. This view on possible receivers would then also fit if one believes Wilders by the 
sentence. “western civilisation” speaks to the Dutch population only. 
However, since he has chosen to publish a version with English sub-titles, which also was the 
only reason why we could analyse the movie, we believe the receivers to be at global scale. 
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4.2.10 "Fitna”, Mediascape and globalization 
The possibilities in the mediascape are made possible by globalization. Like we know from 
the previous chapter 2.1, modernization was mainly a consequence of industrialization.    
Countries, which are still on the industrialisation stage of development, might not have the 
same opportunities of receiving information as the more developed countries. For example 
developing countries might not have the same opportunity to go on the Internet, watch 
television, read newspapers etc as most of the Western countries have.  
 
If compared to the time of Hans Christian Andersen, this spread of information happens much 
faster today, for example because of the introduction of the Internet. With technical 
development, global communication across national states bloomed, especially because of the 
Internet. Appadurai’s “information” is therefore being spread fast, compared to for example 
H. C. Andersen’s “A Poet’s Bazaar”, because of the Internet. Certain views or perceptions, 
like Wilders “message”, can thereby be distributed even faster but also to a wider audience, 
across national borders, than before.  
4.2.11 "Fitna” and Appadurai’s “Ideoscape” 
Appadurai’s thoughts about the Ideoscapes are also relevant to mention when discussing 
“Fitna”. This scape has to do with the ideology of the national state. The state should keep its 
power as a national state in order to protect welfare, freedom and democracy (Appadurai, 
1996, p.36). What Wilders might want with “Fitna” is to separate his own country from 
certain people, the Muslims, in order to protect and keep the culture-identity and ideology, 
lived by in the Netherlands. Examples could be democracy and freedom of speech, which 
Wilders is fighting to keep in his country.  
 
One could say that what can be analysed in “Fitna”, is a tendency towards nationalism, maybe 
caused by the fact that globalization mixes the world’s population. Beck argues that “[...] 
transnational social links and spaces re-values local cultures and promotes third cultures” 
(Beck, 2000, p 12). Again, one could say that what Wilders might want is to protect and keep 
the culture and the ideology practiced in the Netherlands: He does not wish to mix his own 
culture with another culture and thereby create a third culture. However, he himself has stated 
that he does not see himself as a racist but he believes that "We have to learn and defend who 
we are” (Kirby, 2008, Webpage 15). 
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4.2.12 “Fitna” and globalization  
Another thing Beck is concerned with is the ideology of globalism. In his eyes it is the 
movement of factories to other parts of the world with lower taxes; environmental laws etc, 
which create problems like unemployment. He describes how the job problems and social 
inconveniences, caused by globalization and the ideology behind globalism, have become a 
problem for his home country, Germany.  
Wilders has mentioned that he made the film since he believes that the Western world must 
see the importance of fighting Islamisation. However, the reason for creating “Fitna” might 
also be fear of unemployment, just caused by immigration: He wants to have stricter 
immigration laws, maybe in order to protect the Dutch working force and its future in a world 
where jobs are being shipped away to other parts of the world. If there are more people to 
share the jobs, unemployment could be a problem in the Netherlands in the future. This point 
is not mentioned in the film but could be one of the ideas for making the film in the first 
place. 
4.2.13 Conclusion 
One might be scared that one’s culture will be mixed with, undermined by or maybe even 
taken over by the Islamic culture and ideology as Wilders describes. “Fitna” can thereby be 
seen as an excellent example of how globalization could be used to provoke and re-enforce a 
sense of nationalistic feelings, discussed in chapter 2.8. However, according to Beck 
globalization is unstoppable and irreversible and thereby it is not possible for nations, like the 
Netherlands, to close themselves off from the dimensions of globalization, discussed in 
chapter 2.3. The Netherlands will not, due to for example economic dependence to the rest of 
the world, be able to exclude other countries’ influence on the Netherlands. Therefore the mix 
of cultures will also be unstoppable. It could then also be stated that the mix of people 
practicing Islam and other religions, is unavoidable too since we interact across nations. 
 
One could argue that Wilders is fighting for a dead cause then; the cause of separation of 
certain cultures. It might also be said to be difficult for the Western world to fight 
Islamisation or for other cultures to fight Westernisation, since we mix and develop third 
cultures. According to Beck, this cultural mix happens “[...] because globality is an 
unavoidable condition of human intercourse”. (Beck, 2000, p 15) We might become what 
Appadurai calls homogenized as described in chapter 2. 
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However, it is difficult to say whether Islam as a religion will change with the globalization 
process and stop practicing the verses of the Koran that concerns Wilders (”Fitna” script min 
14-15). According to him this change in Islamic ideology is necessary in order to culturally 
live side by side. He states “[...] it is not up to me, but to Muslims themselves to tear out the 
hateful verses from the Quran” (”Fitna” script min 14-15).  
 
On the other hand “Muslim Societies and the Western World Can No Longer Be Considered 
to Be Separate Entities” (Neumann, 2008, Webpage 27) which then, in other words, describes 
what we have to work towards namely the ideology of cosmopolitanism. We must accept 
each other in order to live side by side. This unification might also be vital in order to fight 
the problems globalization might cause, for example environmental issues as mentioned in 
chapter 2. 
In this chapter we have analyzed parts of “A Poet’s Bazaar” and “Fitna”. In our following part 
we will compare the two contributions. 
Sum-up of Chapter 4.2 
• “Fitna” is a short film of 16 minutes from 2008. It consists of film-clips, newspaper-
articles, verses from the Koran, sound effects and voice-overs and was aired through 
the Internet. 
• Geert Wilders’ “Fitna” is relevant in this project since it shows us an Occident 
perception of the Orient and because it is a counter-example to “A Poet’s Bazaar”. 
• According to what Wilders, the receivers could be both the Netherlands and the whole 
of the Western world. However, since it is in both Dutch and English it could be said to 
be for the entire planet.   
• Dutch politician Geert Wilder founded the nationalistic “Party for Freedom”. He wants 
a total stop of Muslim immigration and a ban the Koran because of certain verses. He 
wants to protect what Appadurai describes as national values, for example democracy. 
• Wilders could be described as an Orientalist since he describes Muslims and makes a 
certain distinction between the Western world and the Orient.  
• He made “Fitna” so people could see the importance of fighting Islam. He wants to 
show how barbaric the practice of certain verses of the Koran is. He does that with the 
use of “Muslim-actor” versus "Western-victim”-theme. 
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• Wilders might have made "Fitna” because of fear of the “Other” or for political 
reasons. By describing Muslims the way he does, he in some sense create the anger and 
violence he describes. 
• Wilders link terrorism and Islam. He is afraid that Muslims will take over the 
Netherlands in the future if we do not act towards Islamic ideology.  
• The media and Orientalists have a responsibility when writing about the Orient, both 
academics but also people like you and I.  
• The globalization process spreads Wilders’ message faster and to a wider group of 
receivers than of the time of Andersen.  
• Since we intermingle across national borders we cannot, according to Beck, stay 
culturally separated from each other. 
• If we became a cosmopolitan global society we might be able to fight the problems the 
globalization process brings along, such as environmental- or health-issues better. 
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4.3 Reflections on “A Poet’s Bazaar” and "Fitna” 
In the following part we will reflect on our two examples of Orientalism. We have decided to 
put the two contributions up against each other, namely in the focus of the interests behind 
making the two single parts as well as on the stereotyping of the people described.  
 
There seem to be many differences in the two presentations of the Orient and only few 
similarities. For example are Hans Christian Andersen’s descriptions based on an actual travel 
in the Orient and the travelogue is his recollection of the events that took place over a hundred 
and fifty years ago. “Fitna” is Wilders’ collection of different media clips from social events 
he did not participate in himself. This slideshow gives a picture of his fear of Islam. Wilders’ 
fear is that the Islamic ideology and tradition will take over the Netherlands or the Western 
world.  
Andersen doesn’t through his travelogue in the East depict the same kind of fear towards “the 
Others”, however he does show fear of the religious act of the Ruhanis dervishes but this is 
only after an actual encounter with the rituals.  
4.3.1 Political interests 
Hans Christian Andersen has, according to Topsøe-Jensen, no political motive to write these 
descriptions of the Orient. His main focus was on writing and not on politics. 
Geert Wilders, on the other hand, could be said to have political interests in describing Islam 
the way he does in “Fitna”. Wilders is a politician and the founder of the “Party for Freedom” 
which of cause wants as many votes as possible. By publishing “Fitna” he indirectly promotes 
the fear of Islam. The violent clips and pictures that he puts together of different Islamic 
people make a very strong statement: “Islam is evil” which campaigns for his idea that the 
Western world should be separated from them until they stop practicing certain parts of the 
Koran. Also, if the Muslims act violently due to his movie, they support his view on them 
refusing freedom of speech. If one of his points about them turns out to be true, then why not 
all of them? 
 
Another small, yet very important difference that we have to keep in constant memory is the 
fact that Wilders shows us his perspective on Muslims whereas Andersen gives us his 
personal recollection of the Orient. These two things may very well be connected, yet they are 
also two different prerequisites for the authors’ views of the Muslims/Orient.  Andersen 
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doesn’t really describe or show any prejudice towards the Muslims, he only refers to them 
briefly (as “Mussulmen” Andersen, 1871, among others p. 219). Wilders doesn’t refer to the 
Oriental part of the world, he uses clips that might have originated in the Orient, but he is 
more afraid of the Muslims increasing their quantity in his country, rather than the Muslims 
who are in the Orient. 
4.3.2 Stereotyping 
Andersen has, as earlier mentioned, an eye for describing people who he does not know. He 
makes an assumption on what people are like, based on what he sees. You could to some 
extend say that Wilders does the same. He describes Islam and Muslims in a certain way, 
based on what has been shown in television and in newspapers. One could say that they both 
suffer from prejudices, but Wilders might be a bit more biased than Andersen. Andersen does 
stereotype the inhabitants of Constantinople, but he does however give a nuanced picture of 
the residents, e.g. the two different views on the Turks (see chapter 4.3.1). Wilders however, 
gives a more one-sided perspective on Muslims and Islam. 
4.3.3 Curiosity versus fear 
Western colonization of countries outside Europe took place in the historical period before 
and while Andersen lived. Countries could be said to take advantage in presenting its 
colonized countries in a certain way. This was done in order to keep the power over their 
colonies. It is however, possible that the UK and the US have had a more fearful point of 
view, since they had more to lose, them being large colonial regimes. By making the 
population seem less human, they made it ok to colonize an entire country. 
Andersen’s account could be said to be a positive example in a time with many negative 
descriptions of the “Others”. The opposite could be said about Geert Wilders’ “Fitna”: His 
description of today’s Muslims is a negative example in a world with many positive 
descriptions and perceptions of the Orient. 
 
When comparing “A Poet’s Bazaar” and “Fitna” one could almost call it curiosity versus fear. 
According to Said in chapter 3.1.1, there was a curiosity towards the East 17th and 18th 
century.  Andersen doesn’t show the same kind of fear of the “Others” as Wilders does. He 
went traveling to the described part of the world with a more or less open-minded approach, 
in order to experience the culture and satisfy his curiosity, rather than just deciding that “they” 
are dangerous and barbaric. 
   
 72 
This curiosity developed into the described Orientalistic gap that could be said to be there 
today between the Orient and the Occident. Wilders is very influenced by this gap. He, in 
opposition to Hans Christian Andersen, has a larger exposure to information of the Orient, 
since he, as we, is able to see and hear about the “others” on TV, the Internet and in 
newspapers and radio. Andersen had very little access to this kind of knowledge of the Orient. 
The knowledge about it was limited to travelogues and the occasional news (e.g. Greece being 
liberated from Turkey), since it was not possible to travel and migrate in the same way as 
today. 
 
However, it could be said that there will always be two opponent sides in a discussion and 
with “Fitna” one can see a tendency in the Western part of the world - a tendency to describe 
Muslims as terrorists and violent. It is therefore important that the Medias are aware of their 
responsibility to give objective accounts but also important that the receiver don’t just take the 
trueness of the information for granted. A receiver needs to distance him or herself from the 
message projected by the Medias in order to form a personal opinion that is not based on one-
sided data. 
 
One could say that there has been a change in focus in Orientalism. Today the focus seems to 
be on the evil in Islam and terrorism done by Muslims than other parts of the Orient, as 
described in chapter 3.This focus on terrorism is shown through the media and is distributed 
faster and to a wider group of receivers than at Hans Christian Andersen’s time. In his time, 
colonialism controlled the discourse of the “Others” but “A Poet’s Bazaar” could say to 
describe characteristics of Orientalism before Andersen’s time, for example curiosity of the 
unknown. As Said describes (in chapter 3), the period of the curiosity of the others came 
earlier than when Andersen was traveling. Never the less, his recollection of the Orient is 
more an image of this kind of curiosity than it is an image of fear of the others. It is this 
curiosity we in this project were interested in since it could be said to be one of the drives 
behind Orientalism. Therefore is Andersen’s book very interesting since it shows an earlier 
stage of Orientalism and therefore stands in contrast to our second choice, “Fitna”. 
 
The questions that remains are these: If this perception and focus spread at global scale 
through the media, do they then have an impact on how we perceive Muslims? Does Wilders 
have any luck affecting us with his “Fitna” and did Andersen have any luck affecting the 
people of his time with his travelogue? 
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Sum up of Chapter 4.3 
• Andersen doesn’t depict the same fear for ‘the others’ as Wilders does. 
• Andersen has no political motifs, Wilders may wants votes. 
• Wilders promotes the fear of Islam. 
• Wilders have fear of the Muslims coming to his country, not of the Muslims in their 
own country. Andersen seeks out to see the Muslims in their native country. 
• Andersen makes an assumption on people based on what he sees. Wilders does the 
same. But Andersen is not as one-sided as Wilders in his image of Oriental people. 
• Andersen has a curiosity towards ‘the others’. Wilders have a fear towards them. 
• Wilders is able to get a lot more information about the Orient and Muslims than Hans 
Christian Andersen was. 
• The Medias have a responsibility to remain objective. The receiver should make an 
opinion based on multi-sided information. 
• Wilders is very influenced by the ‘Orientalistic gap’. 
• Andersen’s recollections show an earlier stage of Orientalism and are therefore in 
opposition to Wilders “Fitna”.  
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5.0 Le finale 
So far, we have gained understanding about globalization and Orientalism from the ideas and 
thoughts of various scholars, as shown in our reflections throughout the project. 
We are able to conclude that globalization is not a myth. According to Beck, Giddens and 
Appadurai, globalization is happening now and is a process which is unstoppable.  
From our understanding, the processes through which sovereign national states are criss-
crossed and undermined by transnational corporations with possible prospects of power, 
interests, identities and networks are some of the most characteristic sides of globalization.  
We understand globalization as emerging from the economical dimension. When the 
transnational companies are changing the notion of nation and gaining more and more power 
across borders, they sort of stand as the driver of globalization. However, as we have noticed, 
what happens economically will necessarily affect societies, cultures, politics, ecology, people 
and everyday life. In that sense globalization indeed affects the Western perception of the 
East. Nevertheless, the question is how globalization affects this perception, and what this 
perception is. 
We can conclude from Edward Said’s discussion of Orientalism that it can not only be seen as 
a study, a research or teaching in the Orient on an academic plan, but that it also is the notion 
of a distinction between the West and the Orient and an idea of the Western world as superior 
and authoritative. We realised that the Western world through history has believed that the 
Orient was lower and in a sense has been like we have seen it. By that, the Western world has 
created the Orient, and with the greater flowing of information and ideologies, the Orient is 
starting to see itself as the latent way it is described by the Western world. Especially in the 
20th century, where America was taking over the authority as World Empire, the focus has 
changed to be the Islamic Orient and the Western culture has been imposed on their culture 
via politics, media and mix of people. 
This superiority imposed through the years by the Western world has resulted in some parts of 
the Orient’s traditional culture being swept aside by the global culture. On the other hand, the 
global culture is being embraced by the Orient in some other ways. As mentioned in the 
discussion of Orientalism, the use of Internet in Kuwait has brought about a strong American 
influence to the country in the sense that local traditional cultures are being attached to the 
global culture. Nevertheless, as much as the global cultures are being adopted, the local 
values and traditions of the people are still appreciated and maintained.  
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To conclude our discussion of Orientalism in a globalizing world, we found out that there 
were two quotient points which had an effect on the Western perception on the East. These 
are de-nationalization and re-nationalization. We now realize that with the increasing 
transnational actors around the globe, the nations and the social welfare are vanishing. People 
will mix across the nations and create third cultures which may result in a cosmopolitan 
society leading to a greater understanding of each other. As we become conscious about the 
crisscrossing of cultures that might result in Westernization, where one superior culture is 
dominating, the local cultures might be destroyed and a Western culture imposed on them. By 
this, there will be a continuous view upon the Orient as lower than the Western world. 
Nevertheless, we realize that the nations therefore can become afraid of the globalization 
process and the moving of people and jobs.  We fear that this will result in re-nationalization, 
where countries react with a resistance and isolation from others. This fear of losing ones 
national values and jobs could then result in xenophobia -the fear of others- and by that a 
view upon the Orient as barbaric, dangerous and lower. We believe that this scenario is 
unfortunately a very possible one.  If people like Wilders convince the majority of the 
Western population that the “Others”, here referring to the practitioners of Islam, are “the 
enemy”, a backlash from the Islamic community will then be unavoidable. If any of the 
participants then turn to violence, whatever prejudices the opponents have will be enforced, 
and worst case scenario would be the conflict ending in war. 
 
From our examples of Hans Christian Andersen and Geert Wilders, we both see a 
demonstration on this conclusion above and a contradiction. Even though, we are aware of the 
fact that they only represent themselves and can not be generalized to the whole Western 
world, we find their perceptions both interesting and useable in our seek for the answer to our 
main question. 
We realize in the comparison between Wilders and Andersen that the way Andersen perceives 
the Orient might be described as curious while Wilders is more likely describing the Orient as 
dangerous and frightening. When Andersen in the 19th century traveled outside his country 
and experience the Orient where it lives, he saw the Orient in a different perspective distance 
from his nation, his home, and his traditions. On the other hand, our perception of the “Fitna” 
movie is that Wilder portrays the Orient living inside his country as a threat to the Western 
values. Here we see that the moving of people with greater mix of cultures across borders 
have created more fear and hate than understanding and cosmopolitanism. He sees this as an 
attack on his country by the Orient; fearing that his nation might eventually adapt to the new 
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tradition and beliefs of Islam and lose its national values. In that case we see Wilders as a 
good example on the consequences of globalization; that the mix of cultures can create fear –
and re-nationalization. 
In the 19th century the receivers of Andersen’s work was very limited to the people who read 
his book. The interests in imposing specific ideas or values upon his work were therefore 
probably also very limited. Furthermore, when Denmark had no important colonies in the 
Near East, there was probably no reason to show a specific view as an excuse for domination. 
We see the media scape in the globalizing world as having a great impact on the work of 
Wilders. Through the Internet, he can reach a larger audience in different parts of the world 
compared to Andersen writings in the 19th century. As we see, there is a great possibility of 
political or economic interest in the perception of Islam in the movie since it can affect a great 
amount of people’s way of perceiving Islam. We thereby also see a difference in how the 
Western perception of the East has been before and now with the increasing globalization 
process. Furthermore, as we see in Orientalism, the flow of information can trigger the 
transformation of identity in the sense that when the West perceive the Orient as barbaric 
terrorists etc. the eventually see themselves as such. By that, we notice a tendency that “Fitna” 
is part of creating what it is propagating against. 
 
Conclusively, one might say that with the increase of transnational actors, the human labor is 
moving, the national borders are vanishing and the welfare state are undermined; these are 
considered as the elements of denationalization. As a consequence, people are moving with 
ideologies, values, traditions and cultures all over the world. With the mixing of cultures 
throughout the nations, one core question stands out in order to analyze how the Western 
perception is changing with the increasing globalization. This is whether the mix of people 
will create a cosmopolitan society with greater cross-cultural understanding or it will result in 
re-nationalization and the fear of the others. 
With our example on “Fitna” we see a tendency towards re-nationalization even though both 
Beck and Giddens are suggesting a cosmopolitan society as our final goal. However, as we 
see from both Appadurai and Said, the flows of ideas, values and information are more or less 
deciding the agenda of the globalizing world. In that case it must be the political and 
economical actors, who have interest in a specific flow of values and ideologies, who decide 
which way the perception will go. And when the transnational corporations are taking over 
the power of the world it will probably be them who set the agenda of the flows. 
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Now we have come to an answer to our main question; how the Western perception of the 
East is changing with the increasing globalization. We are either moving towards a greater 
cross-cultural communication or towards a fear of the Orient and re-nationalization. 
We do not, however, believe it is possible to react on a fear of losing ones national values by 
closing the borders. Since globalization is an ever changing process, re-nationalization can not 
be continuous when transnational companies necessitate open borders. We therefore perceive 
re-nationalization as a temporary reaction to globalization. 
On the other hand we do not see the perception as then only moving towards the idealistic 
cosmopolitan society with an open minded view across cultures. Even though there is no 
durability in re-nationalization, there can still be global class divisions and there can still be a 
superior view upon the lower classes. Especially when the transnational companies set the 
agenda of the world and have interests in maintaining the cheap labor, they can be the ones 
controlling the Western perception of the East. So we now end up with a new problem: How 
can we lead the Western perception of the East towards cosmopolitanism? 
5.1 Possible Solutions. 
There are some possible solutions to this problem. According to Beck and Giddens, we cannot 
stop the process of globalization, but we can try to control it and thereby change its direction 
towards the cosmopolitan society. He also suggests that radical changes need to be made in 
political affairs, educational affairs as well as knowledge society. 
Said suggest that people have to be critical of their own view upon others. One should not 
ignore the social differences seen in the world, but rather discuss them and be aware of ones’ 
context and prejudices. If people -academics, journalists, artists etc.- all become more aware 
of- and critical towards how they construct their view on the Orient, we will develop in the 
direction of a greater understanding and openness towards each other. He also suggest the 
need for us to be critical towards the information that we receive, the  need for us to criticise 
who is telling us what and why they have authority to claim that their information is valid. By 
that, we can realize which perceptions and prejudices might be controlled by the economical 
and political interest and hopefully think logically as individual beings. 
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7.0 Group Process and Critics 
7.1 Group process 
After the group formation, it occurred to us that some members of the group had previously 
worked together in the last semester and others were familiar with each other. This provided a 
constructive group dynamic built upon our common interest on globalization as a topic. 
During the first few weeks, we started having general ideas on what to write in this project.  
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The group was open to various discussions on which way to follow, as it occurred that this 
topic was enormous and difficult to be narrowed down. Some members had different opinions 
and interests on what angle could be followed:  Globalization and Arts, Health, Third world 
Countries etc. Others wanted to put much focus on globalization and modernization. 
Nevertheless the good working atmosphere in the Group shaped the various discussions and 
gave room for many considerations.  
We didn’t put much focus on the research question, but emphasized on reading and 
understanding the same literature because this was the foundation of our future work. With 
the help of our supervisor, we gathered variety of relevant books aiming to gain the insight 
knowledge of globalization before any writing could begin.  We decided to write short notes 
and put them in our folder every time we read, Which would help the others gain knowledge 
of a vast number of literatures going to be used on the project work.   
We decided to take about four days out of town in a quiet environment to get something done 
before the mid term seminar. The outcome was very productive both academically and 
socially. When we finally started writing the project, we divided ourselves in smaller groups 
in order to focus on the different sections of the project. Throughout the entire project we 
worked in sub-groups while occasionally briefed each other on the direction of the project.   
We can say that the result of this project has been due to the group getting along well and the 
great effort put in it by everyone in all aspects. We have gained a lot from working with 
different approaches and backgrounds that has made this a good experience for us all. 
7.2 Critics 
This project could have taken another direction had we based it on the broadness of 
globalization. Because our project is about how Western people perceive Eastern people, we 
have elaborated more on the cultural part of globalization than other dimensions. Even though 
we throughout the project could not escape other dimensions of globalization, we have not 
elaborated them deeply and we could maybe have written more about them.  
Throughout the project, the reader might sense a negative approach, mainly because 
Orientalism highlights the differences between Eastern and Western people. We could also 
have used more positive examples on perceiving others, in order to neutralize the negative 
approach. Knowing that Edward Said is from Palestine, it could be argued that his description 
of Orientalism is one sided; we could have used more of other scholars like Robert Irwin who 
is a critic of Orientalism. 
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8.0 Summary  
8.1 Danish: 
I dette projekt arbejder vi med globaliseringsprocessen og dens indflydelse på kultur og på 
hvordan vi ser og opfatter hinanden i et globalt samfund. Men hvad er globalisering egentlig? 
Hvilke elementer i denne proces påvirker den nationale kultur og hverdag?  
Da vi studerer på et internationalt studie med et miks af nationaliteter og kulturer men 
samtidig ser en stigende nationalisme omkring os i den vestlige verden, finder vi det 
interessant at undersøge den vestlige verdens syn på andre kulturer. Især er det interessant om 
dette syn har ændret sig igennem historien og om det er en ændringsproces der sker nu. Vi har 
derfor valgt at fokusere på vestens syn på østen og dennes udvikling med den stigende 
globaliseringsproces.  
Vi undersøger både dette ved hjælp af sociologiske tænkere indenfor globalisering, nemlig 
Ulrich Beck, Anthony Giddens og Arjun Appadurai. Men også ved hjælp af Edward Said’s 
bog om Orientalisme hvori han beskriver vestens syn på østen, - også kaldet Orienten. 
Vi er endvidere interesserede i at finde ud af om det vestlige syn på Orienten har ændret sig 
siden H. C. Andersen beskrev sine rejsebeskrivelser i 19-hundrede tallet, både for at se en 
ændring i historien, men også for at se ideerne agere i verden omkring os. Dette gør vi ved at 
holde hans bog ”A Poet’s Bazaar” fra 1842 op imod Geert Wilders’ kortfilm, ”Fitna” fra April 
2008. 
 
Ud fra vores undersøgelse kan vi konkludere at globalisering eksisterer og at processen især i 
de seneste år har haft stor indflydelse på verdens kultur. Idet vi rejser, migrere og i det hele 
taget bevæger os ud over vores nationale grænser som aldrig før, bliver kulturer blandet og 
multikulturelle samfund kreeret. Denne globaliseringsproces er ifølge vores undersøgelse 
ustoppelig. Udover dette har stigningen af transnationale firmaer med globaliseringsprocessen 
en indflydelse på magtpositionen i verden. Når firmaer kan bevæge sig på tværs af 
landegrænser, mister den nationale stat sin magt. 
Det er her interessant at diskutere hvorvidt det er de transnationale firmaer der sætter 
dagsordenen i dagens globale verden og om hvorvidt de pålægger eller fastholder et bestemt 
syn på Orienten. Et syn der kan bibeholde en accept af de transnationale firmaers fortsatte 
forurening og udnyttelse af den østlige verden. 
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Ydermere er det interessant at diskutere hvordan nationalstaten reagerer på den stigende 
globaliseringsproces og dens derved faldende politiske magt over markedet. Om 
nationalstaten åbner op for sine grænser og udvikler sig til et kosmopolitisk samfund, eller 
den lukker grænserne til, i frygt for Orienten og globaliseringsprocessens konsekvenser.  
Alle disse mulige udviklinger må nødvendigvis have indflydelse på den vestlige verdens syn 
på Orienten – og det er dette vi ender op med at concludere på i slutningen af vores rapport. 
8.2 Estonian 
See projekt uurib globalisatisiooni kui protsessi ja selle mõju kultuurile ning kuidas me näeme 
ja tajume üksteist globaliseeruvas ühiskonnas. Kuid mis on globalisatisoon? Uurime millised 
elemendid selles protsessis mõjutavad rahvuslikku kultuuri ja meie igapäevaelu. Me leiame, 
et on huvitav uurida kuidas Lääne riigid näevad või tajuvad teisi kultuure, just sellepärast, et 
me õpime rahvusvahelisel tasandil ja puutume kokku erinevate inimestega ja ühtlasi ka 
erinevate kultuuridega. Eriti huvitav on uurida kas Lääne riikide nägemus Ida riikidest on 
muutunud läbi ajaloo ja kuidas globalisatsioon seda muutnud on või muudab. Selleks, et 
uurida mis globalisatsioon on, me kasutame tuntud sotsioloogide nagu Ulrich Beck, Anthony 
Giddens ja Arjun Appadurai teooriaid ja mõtteid. Selleks, et teada saada, mis Orientalism on, 
me kasutame Edward Saidi raamatut Orientalismist, mis räägib kuidas Lääs konstrueerib Ida, 
lähtudest kindlatest stereotüüpidest ja ideoloogiatest.  
Selleks, et katta tähe ja märgi dimension, me kasutame Hans Christian Anderseni 
reisikirjeldust ja filmi ”Fitna”, mida me analüüsime läbi Orientalismi teooria, et teada saada 
kas ja kuidas Lääne nägemus läbi ajaloo on muutunud. Uuring mille viisime läbi 
globalisatsiooni kohta tõestab, et globalisatsioon eksisteerib ja see protsess, eriti viimastel 
aastatel on oluliselt mõjutanud maailma kultuuri. Seoses kasvava rahvaste rändamisega nagu 
näiteks migratsioon ja reisimine, inimesed puutuvad kokku erinevate kultuuridega ja see 
annab alust inimeste segunemiseks ning võimalikud multi- kultuursed ühiskonnad tekivad. 
Meie uurimuse kohaselt pole võimalik globalisatsiooni protsessi peatada. Globalisatsiooni 
protsessis mängib suurt rolli rahvusvaheliste firmade domineerimine üle poliitika, kui firmad 
kolivad oma ettevõtte umber näiteks arengumaadesse, siis riik kaotab osa oma võimust. 
On huvitav uurida kuidas rahvusvahelised firmad määravad agenda tänapäeva globaalses 
maailmas ja kuidas Lääne majandus suhtub ida riikidesse, näiteks viies oma tehased 
arengumaadesse ja kasutades sealset tööjõudu, mis on kordades odavam kui Lääne riikides, 
suudavad firmad toota suuremat kasumit. Selline käitumine näitab paljuski Lääne suhtumist 
arengumaadesse. Muuhulgas on huvitav uurida kuidas riigid reageerivad üha kasvavale 
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globalisatsioonile, mis õõnestab poliitilist võimu. Oleme siiani jõudnud järeldusele, et kui 
riigid hoiavad piirid lahti ja suhtuvad globalisatsiooni positiivselt me suundume üha enam 
kosmopoliitse maailma suunas. Juhul kui riigid näevad ohtu globalisatsioonis,  hakatakse 
sulgema piire ja on oht, et sellega seoses võib Orientalism hoopis süveneda. 
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9.0 Appendix 
Consumption diagram, “Fitna” script and “A Poets Bazaar” by Hans Christian 
Andersen 
In the appendix we will have the following: 
1. A Diagram showing the increased consumption for poultry products in China and 
India (2000-2008) (See Webpage 28) 
2. A script of the movie “Fitna” by Gert Wilders, which we have made in order to get a 
close understanding of the movie before the analysis. (Wilders, 2008) 
3. A copy of page 218-253 in the book “A Poet’s Bazaar” by Hans Christian Andersen.  
